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PRE'F^^eE 



op much tatt eMatt he 
tahtn^ to fitveiU bting 
iififimtUrfitod and frf- 

'~~T7^\M&'^f '." bandlii^ 
gitefiims'of ficb nice fjeculatim^ 
as thoji of liberty and neceffity ! 
anithififore, tb» I aught in ja* 
fike exfeH to he .read before any 
judgment, be fafs'd on me,- I think 
it frofer t» premife tie fattowiag 
obfervatiotts. 

I . Hrfi, tho 1 deny liberty lA 
« certain meaning of that word ; 
yit /confeni//ir libertY^OAit f^ 



Preface. 

nz^dT) apower in maQ^to do as 
he wills, or pleafes j; wAic/&' w 
the notion bfWxTtymamiam^dBy 

A R I S Tip T/L E,'. C'3K C K R 0| 

ilfi^, D6' c K E, and fever al other 
FhilofbpherSy antient and modern. 
And indeed after a cdr^piexami^ 
nation oflbeJftJi authtnrfyioM have 
treated of litety, / fi^ affirm, 
that hotpever offofite they apbear 
ha words to one anotberJ dnd how 
mttch fieveir fome of rhem feem to 
maintain another nof /V« ojpliberty j 
yet at the hcttom^ there k ari almofi 
nni'oerfah agfeetttent in the notion 
defended Jfy rtiey and all that they 
fayj whenexamirCdf iviU he found 
to amount to no more.' * 
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' . a. " Secondly^ when I afirmvB^ 
ceffity ; / contend ^ly for vphflt U. 
caU'd.moTBi neceffity, meaning 
thereby^ i^it' many who is an. 
intelligent arid fenlible beiog, 
k deiterminM t>y. his reafon and 
his ienfes ; and I deny nfari to be 
fobjei^ to fikbmcejfity^'di Uin 
chfcks^ ipatches^^' and fucb other &»-' 
ingsif which f^ want of fenfatioti- 
a^nd intelligence are fubjeS to ati 
abfolute, phyfical, or mechat]i-«) 
cal neceiHty. And hsrtdfol 

ka9tf the concurrence ofalmcfiaB' 
the greate^ Afferiiers <»/^. liberty, 
who either exprejly maintain taxy^ 
tiX uece^tyy:or the, thing fignified 
by thofe words, ■'■- 

y^. Thirdly y I hai/e undertaken 
tajhewy that the notions^ I ftd<«div^<v 



an: ft fur fmm heifi^ inconfifitnf 
xiithy tbttt theydrt^tbefolefwitAi>i' 
twif ^tnoraUty wtd Isofs^ atiijof 
Tfiwarfil^ ' and fimlhm&iii in. jfocu>^i 
tj-i f^M^ t^f t^ fu^hnsy I exploJrf 
are- fu^erfive ef tkm* T^ i 
jti^g^: wceffary to make ott^^ ..im, 
tna^ima fubjeS tl^i, haf teja^i* 

thk^si and aB d^cmfe mfi bi 
dife&hfy wbdtmtbt Readiat. j^* 
dints^ any difagreement t6 mohl 
ttuth $ ' wbkb: is s» eudenti as my 
fiecubtive trvtith^ dnd mbcb m&fe 
tucrffary to be rmd^*d cUar.tothe 
Bead/TS mind^ than truth i'/| ai 
other fciences, ■■■'■■.: 

4« Fourthly^ 1 have intituled my 
difcmtrfe^ a PhUoibphi£al Iaq4]i-' 

^1 



pr0«£ ;»y femtfo e^^ritnci^ and hy. 
rtafinn^ omitting oU confiderotions, 
firiBji- Theoiqgkaji. j^ tbU mqr 
t^xid I have reducd-tbe ipattii(^ .. ta. 
ajhoft cfitnpafs : and bopi^ f j^?^ 
give no lefs JhiififSunytban if I bad 
confidet'd it dfi Xheolqgic^lly j 
fy aU but Enthrjf^s^ muftbutk 
true: Theology con/jf rat xpith 

t^^firty and^ith.iz^rimfe, 

yFiftbl^ygmjJbpuldaik^Oi; 
wMjt.ule Jucb ,^ difiour.fi ^? / 
/^/^ offer to, tbt^ confid^ratim^ 
jJr/^^ufefulnefs of truth iti, gene* 
ral ; and ftcondly^tbe ufefuloels </ 
the truths I maintain towards efia* 
blijhing laws and morality^ rewards 
and ^uni/hments in ficiety : but 
Jh^llfo^nt piyfelf with obfirving^ 
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« 

that it may be of uSs to dO thofi 
who defirtto know the truth in the 
quefi'tons 1 handle^ and thai 
think examination the proper means 
toh arrive at that knowledge. ' As 
for thofi^ who either make no In- 
qmies at aU^ and concern not them* 
fehes about any peculations ; or 
vho tah up vpith fpeculaiions vnth- 
out^ny examinhtion ; or who read 
mly hooks to confirm tbemfehes in' 
the /peculations they have recei'v^d ; 
I allow my hook to be of no ufe to 
thtm ; hut yet think they may aU 
low others to enjoy a tafie different 
from their own. 
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TO 

LU C lU S. 

here fend you in wri- 

* ting my thoughts 

* concerning Liberty 
' and Necessity, 

« which you have lb often defired of 
»* me ; and in drawing them up, 
" have had regard to your fenetra- 
" tkn^ by being as fliort as is con- 
" fiftent with being underftood, and 
" to your Iwe of truth, by laying 
" nothing but what I think true, 
" and alfb all the truth that I appre- 
" bend relates to "the fiibjefl:, with 
" the finccrity belonging to thecon- 
« verfation'<jF Meaids,: \i^<ssx'CM«^ 
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" me either too fhort in any refpeO:, 
^^ or to have omitted t|ie confidera- 
" tion of any objeftion, by its not 
" oocarr ing to mc, or, that you think 
" of importance to be confider'd, Be 
'^ pleasM to acquaint me therewith, 
" and I will give you a fecond Dif- 
" courje on this fubjeft.'' 

itro- 'Tis a common Obfervation, even 
anK)ng the learned. That tliere are 
qertaiq matters of fpeculation, about 
which it is impollible, from the nature 
of the fubjeGs themfeives, to Ipeak 
clearly and diftinQly. Upon which 
accoultt, Men ar-e very indulgent to, 
and pardon the unintelligible Dif- 
courfes of Theologets and Philofo- 
phers, which treat of the fublime 
points in Tjheoiogy and PhUofqphj^ And 
there is no Que(^on in the wJiob 
compafe of'ipeculaticfn, of which Men 
have wn(cen i9or« obfcucely, and of 



■^* 
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fible tQ^(c&mk pkarly^ aod coar 
pprning wtiicb Mep HjQfe expp6lj| 
and p4f d^iP ? obiipsLr? Difpourfe ^ 
thaa uppp .tke fubje^t^ of U^ 
heriy aod Nff^t). Bu;: this com- 
mon OhfeFyatjoa^ ie Jbpth a commofli 
and a learned error. For ^hoey.er 
(employs hi$ tboiiglbxs ^either abou( 
God or the Trinity in Vnityy or 
any other profound fubjed, ojughc 
to have fome Idea's, to be the obr 
je61bs of his thoughts, ifi the fame 
manner as he has in tj^ipking op the 
mofl: commow fubjefts : For where 
Ideas faiji ijs in any njatjter, our 
thoughts inuft a]fo fajil i^. And it 
is plain, whenever we have Idea'is, .W€ 
are able to comipunicate them to 9- 
thers by wor^s; for words being 
arbitrary pjarks of our Idea's, w^ fafli 
newr-w^r^t themto fignify Qur fcjea'j^ 
9s long i^s we have fo many in ufe 
among ^^ ^n^ a power to make as 
iijany c[\of e ^^ we Jia^Vft Qia?^$»2Ci ^-j 
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The Introduction. 

Since then "we can think of nothing 
any farther than we have Idea's, and 
tan fignify all the Idea's we have by 
Words to one another, why fhould 
we not be able to put one Idea into a 
Propofition as well as another ? Why 
not to compare Ideals together about 
one fubjeft as well as another ? And 
why not to range one fort of Propo- 
(itions into order and method, as 
well as another ? When we ufe the 
term God, the Idea fignify'd there- 
by, ought to be as diftinft and deter- 
minate in us, as the Idea of a trian- 
gle or a fquare is, wheri we difcourfe 
of either of them ; otherwife, the 
term God', is an empty found. 
What hinders us then from putting 
the Idea fignifyM by the term God 
into a Propofition, any more than the 
•Idea of a triangle or a fquare ? And 
why cannot we compare' that Idea 
with another Idea, as well as any 
two other Ideas togetUet \ tvticft cotn- 
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parifon of Idea's con fijls in obfcrving 
.wherein Idea's differ, and wherein 
they agree ; to which nothing is re- 
quifite in any Ideas, but their being 
difHnd: and determinate in our Minds ? 
And fmce we ought to have a d jftin£^ 
land determinate Idea to the tern^ 
God, whenever we ufe it, and as 
diftin£^ and determinate as that of a 
triangle or a iquare ; fince we can 
put it into a Propofition ; fince we 
<:an compare it with other Ideas oq 
account of « its diftinftnefs and deter- 
minatenefsj why fhould we pot bp 
able to range our thoughts ^bout 
G o Q in as clear a method, and wit^ 
as great perfpicuity ?s about, figure 
and quantity^ 

1 would not hereby be thought 
:to fuppofe. That the Idea of God is 
.an adequate Idea ^ and exhaufts th^ 
fubjecl it refers tQ, like the Id^a of ^ 
iriangle or a Iquare; or, that it is as 

,^fy to form in out Mas^^v "^^ .'^?l> 
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lAtti ct a triangte or » iiJUare ; 6t 
that it does not re^tiirie! a great ctihr- 
prehenfion of Mind io fcrirtg togetfrti* 
the Various Idea's tlifer tefatej to Goff, 
and fo compare theift^ together ; ot 
that there are not fe^^l Propofiti^ 
ii*is concerhing hinl feha¥ ire dotiBt- 
ifiiL and of which wfe eih arrive al 
^o certainty', or thafe there are rkk 
inany Propofitiohs coftcSlrning Km 
%bjeQt to very gjreftt difficulties 
fetf (Aje^lions. AIT lh(5ft"I grant : 
But fay, they are hd Rfeaibiis to 
itiftiify Obfcurity. Pofj-firftj Ah 
Bfedfequate'Idea is ik) leTs diftin^ 
yMt^,%aii an adequate Idta, -afnd m lefe 
true, asferas it goes ; ABldthefcefore 
may bedifcours'd of witt ecjualctear- 
tlcfs and truth. Secondly, Tho' the 
tdeji of God be not fo eafy to fortn in 
"our Minds as the Ideacrfa triangle 
or a fqtiare, and it rfiqufrcs a great 
compretieiifibn of mind to bring ttf- 
k^ther theVanousidea?& xfeaxtd^te to 
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him, and compare them together ; 
yet the(e are only Reafbns, for uGng 
a greater application, or for not writ- 
ing at alL Thirdly, if a writer has 
in relation to his fubjed any douhs or 
$1jeSHms in his mind, which he can- 
not refolve to his own fatisfadion, he 
may exprels thofe conceptions or 
thoughts no \t^s clearly, than any 
other conceptions or thoughts. He 
ihould only take care not to exceed 
the bounds of thole conceptions, nor 
endeavour to make his reader under- 
ftand what he does not underftand 
himfelf : for when he exceeds thofe 
bounds, his difcourfe mufi: be dark, 
and his pains ufelefi. To expreis what 
a Man conceives is the end of writing ; 
and every Reader ought to be fa tit 
fy'd, when he fees an author fpeak of 
a fubjed according to the light he has 
about it, fb £ir as to think him a cledr 
Writer. 
. When therefore any Wtvta ^Ng^7J«^ 

B 4 ^^^ 



7%^ : Ii^TRQiaiiei'iON. 
obfcurejy, mthtr about .God, or any 
other Idea pS his mrndf) thrds&Q: is 
in him. For why did hci yj^: before : 
he had a meaning ; oc before be was 
able to eypse^s to otfaiBrs what he 
meant I is it aot unpardonable % . 
a Man to f4it^, vb(t preceods toi 

teach? ' ■■■..._.; \;:a[ 

Thefe geperai refledioos mi^-bt. 

eonfirin^d by matter of f^Otfraai titc> 

Writings o£ the moftddebratsd di^- 

matical Authors. 
When fuch great Men a& ^ a s- 

SF. K D U Sy C A R T £ 5 I U 8y C U V)^ 

WORTH, L o* c K Ey B A Y :i, B, Sir 
Isaac N b v» f o k^ and Mr. D c 

Fo K T e Ks 1. L x^ tieacofdie mofl: 
pFofbund qodlioos mittetaphyfickSy 
matbematscksy and 'otiier pans of 
philofophy '> t^js by ' ^haidiiiig thcnt 
as far a4 tbcii^ dear and^ diftin^^ £deas 
]«each?d^ have wrke«ii:tvvt no Icfs 
perfpicuity to their proper Readers, 
tjbi^u otbcp Mi^ms^ j^^e dotiQ about 
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Jblftoriai ffiftRefS) and upon theplaio^ 
eft ktvA mdft commoii &bJ43i^s. 
'■ €>tk the • other fid«) when AutboiS) 
Who in other refpedt dre equal to tho 
foregoing, tre&t. of any {tibje£ls fuf'^ 
ther than the\^ - have dear aiid diftin£^ 
tdeas ; tfa^ do and caftnor buc write 
to as little purpoi^y and take a$ abfurd 
pains, as the moft igrtoram Authors 
dof ivho treat of any (lihjeft under a 
total fghoranesf, or a^onfbs'^bnow-^ 
ledge of it. There are ^o ^ny e^ 
tiniples of thcfe latter oeetifwlng to 

every Reader ; and there are fuch fre- 
^efit conrpfeints fif Mens ^Muring 
b&y^ofld ch^ abifity In feveral qae- 
Aions ; that I need not name parti- 
cular AttthdrS) and tt^y fairly avoid 
the odium of cenfuring any 'ione. But 
having met with a pafi^e concerning 
the Ingeimm* Father 'M^TEBKANc H E 

Mi the tf^^fsQfMr.%X'* l e, who 

'••Wifm ahrBe J?jdg.e,. a fr|edd td him 
0!a^ a deieiider- ef bnn. in: •cK.V&t -<:%- 
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fpe^ I hope I may without being 
liable to exception produce F. Male- 
BKAKCHE as an example. He has 
in feveral books treated of and vindi* 
cated the opinion oi feeiitg aUthif^s in 
God 5 and yet fo acute a Perfbn as 
Mr. B A Y L £, after having read 
them all declares^ that he Ufs compre^ 
bends his nosion from his lafi book than 
ever ^. Which plainly fhows a great 
defed in F. Malebrakche to write 
upon a fubjejl he underftood not^ 
and therefore could not make others 
underftand. 

You fee, I befpeak no favour in 
the queftion before me, and take the 
whole fault to myfelf, if I do not 
write clearly to you on it, and prove 
what I propofc. ^-'Z t ^ 

#;v . And 
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* fai pMreouru h nmvisu Livre du Pen Mi^Uhnmebi 

entire Mr. Ahtsuldi & jy si meint cMtpris ^e 

jamais ft fretentieHf ftu Iff Iddes^ fsr lefquelUs nous 

emtnmjjint Us OlijeBtf jimt en Dieu^ & mn dsns mtu 

. Am$. lly s Is du msUemteudui eefmt^ eemefemUif 

dff efmivQ^Mis pirMuelles. Letiet q€v)w id Q8o» 

Act i^os, to Mr. Des Muzttux. 



Whether Man be 4 free^ &:c. f . 

^ Aad tlxst I may inform, you, in 

What I think clear to myfetf*, I wiH 

begin with explaining the fenfe of 

thcQutfliom 

Main is aiieieffary J^ektf if aH hisj/ic 

anions 9:H {b de«6f minM by the caufes ccd. 

pitced\!ii% eaeh adtbfi, that not one 

pL^ zQxdncdvM poflibiy not hstve 

come to fttfs; ^r hare been other- 
wife than it was ; nor one fu- 

future kStioru i^^n poffiWy not come; . 

iQ:pafs, 01!: be otherwife.tliafl' k fhall ' v 

-be. He is ^fr& Jge^^j if .ie is able^ 

at any time under the.circums 

itixices ^iKicatffe$ he then is|| to do 

diflferent things fc Ot!> in ot Iier words, 

If he is noit ever unavoidably deter- 

Awn'd in every. |)oint 6f tiwe by the 

^circumilanbos'he. is in^ and caufes he 

is under ,to do tliat one thing lie does, 

and not pbffihly to do any other. 

■ • ■ 

I, This being a Queftion of fafl: i/. / 

poncerning what Nve evvxfeVi^s ^^^^^ 
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I a Whether Man be a fne^ 

tr Ex. we Avill, '/r/?, confider our own ^fx- 
^nfi! feriente\ which if we can know, as 
'*• fure we may, will certainly determine 
this matter. And becaufe exferientt 
is urged, with great triumph, by the 
Patrons of L/^^r(;, we will begin vidth 
a few general refleflions concerning 
the argument of epcperience : And 
then we will proceed, tp our exferiem^ 
itfelf. 
mcrai I. The vulgar, who are bred up 
on" to. believe liberty ov freedom^ think 
"ff'themfelvfefecureof fuccefs, conftant 
f"^^' ly appealing to experience for a proof 
of thtir freedom J and being per fuaded 
that they feel themfelves free on a 
thoufand occafions. And the fource 
of their miftake, feems to be as fol- 
lows. They either attend not to, or 
fee not the caufes of their adiions, 
efpccially in matters of little mo- 
ment, and thence conclude, they are 
free, or not mov'd by caufes to do 
what they do. 
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They alfo frequently do aftions 
wherof they repent : And becaufe in 
the repenting humour, they find no 
prefent motive to do thofe aQions,they 
conclude, that they might not have 
done them at the time they did them, 
and that they v/cvcfree from necef- 
fity (as they were from outward imr 
pediments) in the doing them. 

They alfo find, that they can do 
as they will, and forbear as they will, 
without any external impediment to 
hinder them from doing as they will ; 
let them will either doing or forbear- 
ing. They likewife fee, that they often 
change their minds ; that they can, 
and do chufe differently every fuccef. 
five moment ; and that they frequent- 
ly deliberate, and thereby are fome- 
times at a near ballance, and in a Aate 
of indifference with refpefl: to judging 
about fome propofitions,and willing or 
chufing with refpeft to fome objefts. 
And experiencing t\\efe t\v\tv^^ ^^^ 



14 Whether M^n be afne^ 

miftake them for the ^xercife of Free^ 
domy or Uhert) from NeceHky. For. 
ask them, Whether they think the/p- 
felves/r^e ? And they will immediate* 
ly anfwer Tes : And fay fome one or 
other ofthofe foregoing things, and 
particularly think they jM^ove tliem- 
felves/re^, when they affirm, Thy cm 
do as they mil. Nay, celebrated Phi- 
lofbphers and Theologers, both an- 
cient and modern, who have medi- 
tated much on this matter, talk af^ 
ter the fame manner, giving defini* 
tions of Libertyy that are confiftent 
with fate or NwSky ; tho' at the 
lame time they would be thought to 
exempt fome of the aftions of Man 
from the power of F^/^, or to affert 
Jpcrik. Liberty from Neceffity. ^ Cicero de- 
on. ' fines Liberty to be, J power to do as we 
wiS^ And therein . fcveral MQJerns 
laccttc follow him. One f defines Liberty 
h Lit* to be J power to a^^ or ijot to aSfy $s 
*• m mtl. Another defines it in moEp 
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words, thus I) ; J power to do what m U^ 
mSy su$d iecMfe we will ; fo that if we de IX 
did jia will ity we jbould not doit-, we^ 
jbmld even do the conttArj if we willed it. 
And another 4-1 A fatter to do or for* + Loc 
hear an g^ion^ according to the deter* Humi 
mindtion or thought of the mindy where-^^^^ 
hy either is preferred to the other. On »«»• 5 

all which definitions, if the Reader 
will be pleasM to refleO:, he wiU fee 
•em to be only definitions of liberty ^ 
ov freedom from outward impediments of 
aBioHj and not a freedom or Uherty '■ 
from Neceffity ; as I alio will fhew ' 
them to be in the fequel of this Dii^ 
Gourfe, wherein I fball contend equaU 
ly with them for fuch a power as 
diey defcribe, tho' I affirm, That 
there is no Liberty from Neceffity. 

Alexander the Afhrodifjean^ (a pabci 
moft acute Philofbpher of the l\^ J^J' ^ 
Century, and the earlieft commen- ^i .v< 
tator now extant upon Jrijlotlcj and PhU.r 
efteemed his beft Defender and fout^tt- 
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le fiiro. ter ) defines Ubertj to be, * A power 
to chufe what to do after deliberation 
and confultation^ and to chufe and do 
what is moji eligible to our Reafon ; where- 
as otherwife^ we fhould follow our fancy. 
Now ^ choice after deliberation, is a 
no lefs neceflary choice, than a choice 
by fancy. For tho' a choice by fancy, 
or without deliberation, may be one 
way, and a choice with deliberation 
may be another way, or different; 
yet each choice being founded on 
what is judged beft, the one for one 
reafon, and the other for another, is 
equally neceflary ; and good or bad 
reafons, hafty or deliberate thoughts, 
fancy or deliberation, iriake ho diffe- 
rence. 

^ir«. I N the lame manner, f Bifhop 

ifks,^. Br AM HALL, who has written leveral 
Books for Liberty^ and pretends to af^ 
fcrt the Liberty taught by -Aristo- 
tle, defines Liberty thus : He fays, 

V. T&af a(i iphich mxkes a MatPs aSfions 

to 
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to be truly free J U eleftion ;- tphich is the 
deliberate chufmg or refufing of this or 
that means^ or the acceptation^ of one 
means before another^ where divers are 
refrefented bj the under jlanding^ And 
tliat this definition places Liberty 
wholly in i:hujtng the feeming heft 
fneansj and not in chiidng the Teem- 
ing worft means^ equally with the 
beft, will appear from the following 
paflages. . He fays, anions done in fud^-^^^^ 
den and violent fajjionsj are not free ; ^^- 
caufe there is no deliberation nor eleHion^ 
— To fay the wiR is determined by mo^ ~ 7° 
tivesj that is, by reafons or difcourfes^ 
is as much as to fay ^ That the Agent is 
determined by ^himfelf J or is free. Becaufe 
motives determine not naturally^ but mo^ 
rally ; which kind of determination is 
confident with true Liberty^ ^r" Admitting — ;c 
that the will follows necejfarily the laji 
diBate of the underjlandingj this is not 
deJlruSlive of the liberty of the will ; This 
is only an hypthetical nece/ptj. So that 
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Lihertj^ with him, confifts in chufing 
oir refufing neGcflarily after delibera- 
tion, which chufing or refafing i^ 
morally and hypothetically determi- 
ned, or neceffary by virtue of the faid 
deliberation. • 

'^^fib^ A great -^rwwU^TheoIogcr, 
who has writ a courfe of Philofophj^ 
and enterM into feveral controverfics 
on the fubjeft of Liber rj^ makes Liirer^- 
diet, tj to confift in * an mdiferencj 'of mind 
I. ii.rvhile a thing is tinder deiiherancn\ For^ 
*•*• fiys hcj, ivhite the mind deliberates^ it is 
free till the moment of a^ion ; hecaufe 
ifdthing determines it necejfarily to acf^ 
or not to a0. "Whereas ithis ihdifertnce 
is' a necfjfary^ ftate of mind^ to whichr 
the mind is no lefs determined' duriiig 
its deliberation, thto ft is when it 
'^ ' aifts, or nqt a£h, after it comes out of 
that ftaie fty the means of deliberati- 
on ; and not. the left neceflary , becauji 
the mind is not under an actual deter- 
^/mfjM to'dSt^ or not to dt\ which 
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UBmil 'eteiehii/iJtfiatif muft titt be 
fiiMe^efrt ^6 a Jiirtfe of ihdifirency, 
Wei'e a MaS W b*6 at rtety in this, 
llate of indifferemj^ he ought to ha vie 
It in his power to be not indifferent j at 
the fame time that he is indifferent. 
if experience thereifore proves the 
iihertj contended for by the forego- 
ing Afierters of tibe/tj^ it proves 
Meii to have ho liberty .from necejjs- 

2. As the fbregbihg Afferters of 
liiifl^y give tis definitions ^of lihrtji^ 
is grbUhdi^ 6n' experience,^ which are 
coiHlfffciit <<rith heceffttj; Co fome of 
tft^ gr^ateft j?ai:fohs of litferty^ cJo by 
tfi'eir cdiicemons in this matter* fuf- 
fttfehtry aeffrdy all argurilent from 
ex^eHin^. 

SPASMUS la his trcatile for free^ 
fl>«, dgainftlJiitHER, fays, * Thit i- * c 
tikoti^ the MffiekUiis which h^eve e'xem/d J°l] 
ihe fkol'^S-s Mi Philof^hirs of ai ages^ 
tUftreis ^fig^HAUf than tloe ^u^^tW «J^ 
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freermH. And Mr. Le Clbrc, Ipeak* 

ing of this Book of Erasmus, fays, 

I. Ch. ^ That the quefiion of frfe-vi^illy was too 

»• ^^'fubtle for Erasmus, tvho was no Phi- 

lojbpher ; which makes him often contra^' 
diH himfelf. 

p^ The late Bifliop of Sarum [], tho^ 
7- he contends, Every Man experiences 
lihertj ; yet owns^ there arc great 
difficulties attend the fubjeflt on all 
handsy and therefore pretends not to 
explain or anfmr them. 

The famous Bernard Ochin, a 
great Italian Wit, has written a moft 
fubtle and ingenious Book, intituled, 
t dat ^h^^^^^^ concerning Freprmll and Pre^ 
^ deftination^ &c. wherein he Jhews, 
' that they who aflert, ihat JVfan ads 
freely, are involvM in four great dif- 
ficulties; and that.thofe >yho aflert, 
that Man ads neceflar^y, fall into 
four other difiiculties. So that he 
forms eight Labjrinthsy four againft 
libertj, and four againft neceffity. He 
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turns himfelf all manner of ways to 
get clear of them ; but not being able 
to find any folution, he conftantly 
concludes \yitji a prayer to God to 
deliver him from thefe Abyfleis. In- 
deed, in the progrefs of his Work, he 
endeavours to furnifh means to get 
out of this prifon : But he concludes;^ 
that the only way, is to fay, with 
Socrates, Hoc unumfcio ytod nihil 
fcio. IVe oughty fays he, to reft con^ 
tentedy and conclude ^ That God requires 
neither the affirmative nor negative of us. 
This is the title of his laft Chapter^^ 
Qua via ex omnibus fufradiSiis Lalrjrin* 
this cito exiri fofpt^ qu£ doBd ignarantis 
via vocatur. 

A famous Author ^, who appeals to ♦ k 
common experience y for a proofof//W-^^j?^ 
(7, confeffes, that the-s^ue^ion of liber- 9'* 
tj is the mofi obfcure and difficult quejiion 
in 4iSf^Philo{bphy j That- the learned 
are' fuller of contradictions to tbemfelves^ 
amd to one another ^ on thii^ tb&noi^ m^ 
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99. Other fuljelf : And th^t |ie writes 4. 

[«, endeavours to eftablifli 4wr/rfr notion^ 
which he allows to be intricate. 

But hpw can a)| ^his h^ppcR in a 
plain matter of f^^ fyjpPP^'^ to bp 
expericncM by every h^rfy ? AKh^t 
difficultly can t^ere b^ i^o dating a 
plain, mattjer of i&£^ an^ji defqrib^og 
lyhat cyery body feeU.?. Wb^t need 
of fo much PkHofQfhy ? AufI .\yhy fp 
many cpntra<ii£li9ns q^, th^e fubjed ? 
And how can all M^ es^p^rien^e U^ 
hertj,j when it is aUpwM, tl?at the 
common notion^ of liberty Kf4fh or 
AOt experienced ; and a new nqfkfi of 
liberty^ not thought on before (or 
thought on but by few) i§; fct up;as 
matter of experience ? This could aot 
happen if matter, of f^^ \ya$ clea^r 
for liberty. 

^. Other. Merters} of UberSy feem. 
driven into it ob account of fuppQsM. 
/^caav{?jQie/3cie$ attending, the d6c« 



trine of mceffity^ The grotf Episco 
PIUS, ia his treatife^ of. frfie^w^^ ac- 
knowledges ineffeiS:! that this Aler- 
ters of necejjity have feeming experl- 
perience on their (idei and are thiere*^ 
by very numerous ; * Tibjy, as heob-^ ^ 
ierves, dUdg me thixg vf mtnent^ iff Vol 
which they friumfh^ viju ^^ That the ac^^ 
^^ will is dj^termiuM by the tinder- 
^^ landing: jfiy^t djferfy that uolefs 
^ it were fo ^ the Will would be 4 
^^ blind iactileyf and migln: itiake eril, 
^^ asevtl) it^ot^d: ; andrejed: what 
.^ is pleafam: and agreeable : And 
^^ by confeqiuence, that all peffiia- 
^^ fions^ promlfes,» reslfomngs ami 
/^ threats, wotikl be as pfelefe to a 
^ Man ai t» a ftock or a Hone. '^ 
Thur, ^ allows to be very filaajAU^ 

\aind to hauti the Mfffedr/mi ef ffdabi^ 
Hty ; to be the cdmmoM fimimerft 9f 
the Schook ;. to* be the rotk on tvlrid^ the 
.die ft iefendifs ff.ldifty h^e [0^ 
.t^iPk>tH being die t^ imjmr tc y ^,vsik'%:v 
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be tk reafonj or argument (or rather 
the matter of experience) rphich has 
made Men in all ages^ and not a few 
in this age^ faU into the opinion of the 
fatal neceffitj of all things^ But becaufe 
ft makes all our aSfiohs neceffarj^ and 
thereby^ in his opinion, fubv^rts att re- 
ligion^ laws J rewards and funifbments ; 
he concludes it to he moft certainly falfe : 
And religion makes him c[uit this com- 
mon^ andflaujible opinion. Thus alfo 
many other ftrenuons Aflferters of //- 
bertjfy as well as himfelf, arc driven 
by thefe fuppofed di£iculties, to de- 
ay manifefi experience ; ( I lay, manifeft 
experience^ for are we not manifeftly 
determined by pleafure or pain, and 
by what feems reafonable or unrea- 
sonable to us,to judge or will, or z&, I) 
Whereas could they fee that there 
are no grounds for laws and morali- 
ty, rewards and punifhments, but by 
foppodng thedo£lrine oineceffity ; and 

tbit there is no foundation for laws 

* • V, • 
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arid morality, rewards and Punifli- 
ments, upon the fuppofition of Man^ 
being a free Agent, (as Ihall evident- 
ly, and demonftratively appear) they 
would readily allow experience to 
be againft free-mil^ and deny lihertjy 
when they fliould fee there was no 
need to aflert it, in order to maintain 
thofe neceflary things. And as a far- 
ther evidence thereof, let any Man 
p^rufe the Difcourfes written by the 
ableft Authors for liberty^ and he will 
fee (as they confefs of one another) 
that they frequently contradict them- 
felves, talk obfeurely, and know not 
where to place liberty ; at leaft, that 
he is able to make nothing of their 
difcourfes; no more than ^ Mr.*Lc 
Locke was of this treatife of Epis- ^*'* 
cbpius, who, in all Iiis other wri* 
tings^ Chews himfelf to be a clear^ 
ftrong, and iargumentative Writer. 

4, There are Others, and . thofe 
contenders Sot: Liberfj^ as well- ^& 



jienyecs of it, who report . th^ per- 
iliafionis of Men, as to the matter of 
fsiSt^ very differently, and alfo judgp 
very differently themf^ves about the 
hd:^ from what is vulgarly believ- 
ed among thoie who iDainti^in free- 

lexao. ^^ ancient Author tells us f, 
^« That: Fate is fuj^entlj proved from the 
gemrallj received opinion und ferfuafio» 
ef Mi» tbfteof: For^ in certain things^ 
fphen Men all agree^ except a ferPy who 
di^ent from them on of count of m^n- 
taining fome doHrines before taken upj 
thej cannot it mijiaken. Wherefore 
Akaxagoras, tlsK CIa2X>menian,. thi 
m aantemptible N4ti9ralijly ought not to be 
judged' t a deferve any regardj rvhen 00- 
foftng the common perfuafioh of ail Men 
ht.ajferts^ ^' That nothing is done by 
f^ Fate ; but that it is aa empty 
^^ name.*' And according to all Au- 
thors, recording the opinions of Men 
io tbis^matter, Tb& bfiUef of jp4fis, as 
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td an Events .has continued to be the 
mojt eom0$(m\p€tfuafM^ both of Philo* * 
fbphers and Ptople ; as it^is a^ this 
dzj the feffuifitm of much thegreateft 
part of mankind^: dcccMrdiog . to the 
relsitions of Voyagers^ 'And tho' it 
hias bbt; equally prevail'd amoqg Chri« > 
ftians^ as it has and does among all . >- 
other religious parties ; yet it is cer^^^ ^ 
tain) the Fataltfts have rbeeii^ and are. 
very numerous 'asnong Chriftians : 
And the free-will-Theol<^ers them-" 
felves allow, >? That fome^ ChrifiUns ♦r 
Art ds gredt Fatdifis^ as Myof the.An^:^ 
Mnt PhilcfofHirs mre^ • ^ . . Sh( 

-The acute* and pencltirating Mh^< 
Bayle^ reports the fiftj i^^^^ery dif^ 
ferently underftood by thofe. wJio have ' 
thoroughly examinM and. c^nfiderM 
the various a£^ns of Mah^ from 
^hat is vulgarly fupposM in this mat*- 
ter* Says he, * They who e^ifmine nlft ^ I 
to the bottom nfhaf pdffes , mithm \them^ ^l 
tajily perfuaAe ffeem/ft-ues^ tfcrt \\^ 4t^ 
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free i Ba; ^ t»b» have-, e^tg(idnei iihk ■ 
eare tin. fomkidiiotf Muk.tirsamftMues cf 
tbeix :4&!ioMSf doak ^:'tbn^lftteti0mi dini'\ 
*rt mmfetJiiMdedytSiif tkiir re/t/oM 491^ > 
undarfiaietg^ '. are jbn^{\ tiat ■ athnot-jv-<i 
ftfi the ftihtil^ich emiadl1h^^btig,}A9\ 
ta. fays d^.iira fitmitiarlxitter, •frTistSi 
f%J^ertjf CMwt ke pirttt»dfAm txferwKt.i: 
^ And that, tht befi fraeftxhenpf art;^ thitJt) 
■ i vihbout. lihertj y Mm.^gaM not imfe-. 
pftned j; .and.' tliat Gcd vwtid be the. au-r 
thar.^evih^^^^htifyMsnKll as goad.: .,^, 

vi' AQd<£he.celebra;tfd Mr-LEi^Ni^' 

°^f)that.iirityerfel g^in^ 6» occafion «C 

ti^ ; Archbifliop KmG\afftal.t0 exferfemi^ 

a \ (ih^^behalfiOlBhis notion of: libfrtj'; viz. 

tig. f Afiailt^bieh, being iftdifferent to-gbr.. 

" ''Je0if^dftitwemiiiifg aurfajS^s^ af^ms^ 

fiftfdt!im^> M rafmf^shmfes ^brtz^rilj 

among obfiffi \4md mudbts the objeSi tbh 

fit$ OgteiaidAy 'cktjl becaufii it k^s eh^a H) 

u ' denies that we exp«nenoc,fuclvor any 

j" ; othdr tibtrty ; bqt contends that we rar 

■tbertxptricnct a determination in all 

ovxt 
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our a&ions. Says he, f We exferience 1 1' 
fomething in us iphich inclines us to 4\t\ 
choice \ and if it haffens that ive cannot |^ 
give a reafon of all our inclinations^ a lit- 
tle attention rpilljbowusy that the conjli^ 
tution of our bodies^ the bodfs encomfaf. 
fingust the frefenty or preceding Jl^te of 
our minds ^ and fever al little matters com-^ 
frehended under thefe great cimfts^ maj 
contribute to ri$ake us chufe ctrtofn oh*- 
je£lsy fpithout .having recourfi to afurt 
indifference^ or to I know not what fower 
of the Souly which does upon objeStsj what 
thejifay colours do upon the Cameleon. In 
fine, he is fo far from thinking- that 
there is the leaft foundation from ^x- 
periencey for the (aid notion of Liberty' 
that he treats it as 4 chimera^ and com* «.|. 
pares it to the magical power of the Fai^ 
riis to transform things^ 

Lafthy The Journalifts of P4W, pafi 
this cenfure on the aforefaid notion of 
Liberty. Mr. King, fay they, * not i^i 
fatisffd with any of the former mtiont of '^®' 



i 



56 Whether Man he a free^ 

Liberty J frofofis a nM notion ; and car- 
ries indifference fb fdr^ as to maintaifij 
that fleafure is not the motive bat the 
effeU of the choice of the will ; placet 
res quia eligitur, non eligitur quia 
placet. This opinion^ add they, makes 
him frequently contradict himfelf 

^ that upon the whole, the affair 
of experience, with relation to liberty^ 
ftands thu5. Some give the name Li- 
berty to aftions, Wh'eh when defcrifei- 
ed, are plainly Aflions that are ne* 
ceffary ; Others, tho' appealing t& 
vulgar experience, yet itfconfiftefitljr 
therewith, coiitradifi: that vulgaf ex^ 
periencd, by oU^riing it to be dn i0H- 
cote mmety tnd t#ebiing it after ail 
iiitrioafe ilianner ; Otiieis are driv'eh 
into the defence cif //*^r/y, by difficul- 
ties imaging to ^W from th6 6^ 
ftrinc of neeefftty^ cttiibating what 
they aHo^ to Be miatttiBr of feeriiiri| 
expef ience ; OthoK, aAd thbfe tfite 
mo^ dlkectOR^ eithftV tfilnk l)^t^ 
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Gannot 6e provM by experiemse^ or 
thiHik Men may fee by experience^ 
thiafi they are nee^ffary Agents ; aind the 
bu(k of mankind have always been 
perfiiaded that they are neceflary 
Agents. 

Maying thus pavM the Way^by Our 
fhewing, that liberty is nocaptainja-eifc 
iiMifttielr of eJcpef ience, by argumiehts '^^^^ 
drajwii from theaflferters of liberty 
tb^felves^ and by confequeAce fub- 

i^ted the argumeftt frotni ex^rieiicc 

• • • • 

for Bberty ; we will now rtm over 
the ^airious fl^fticHis of Men which 
can be conceiv^l to ccmeern this (uhM 
ie6t, and examine, whether we cswr 
fenow from experience, thai Man i$^ 
a-^free or a neceffery Ageiit. I thiatilk 
tfiofe anions may be rediuft^d^ to 
thefc four : i. Perception of Idea^ 
ir. Jtrdgiflg of Propofitions^ j. WJB* 
ing. 4, Doing a?s we will. 

I. Vercef^kn. of Ickn^s. Of this 

thieire can be no difrate bote it k 
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a neccffary Aft ion of Man, finccit is; 
not even a voluntary aftiom The 
Idea's both of fenfation and refleQion^ 
offer thenifelves to us whether .we^ 

will or no, And we cannot rejeO: 'erp. 

• . ■ 

We mufl: be confcious that wq think,, 
when we do think, and* thereby we 
neceffarily have the Idea's of Refle- 
ftion. We muft alfo ufe our fenfes 
wheniwake, and thereby neceffarily j 
receive, the Idea's of fenfation. And ^ 
as we neceffarily receive Idea's, ft 
each Jdea is neceffarily what it is in 
our n:^nd ; for it is not poilibl^ to 
make any thing different from itfelf. 
This firftneceffary Aftion, the. Rea- 
der will fee to be the foundation • and ' 
caufe of all the other Intelligent a£li«- 
ons of M)an, and to make them alfb 
neceffary. For as a Judicious^ Author, 

and nice Obferver ofthe. in ward adi-^ 

• • ■ .. ■ » 

,ockrt ons of Man, . fays truly, ^ Temples 
,rk, hdve their f acred images ^ and tve fee rvhat 
^» *• ix^Jluence (hej have aliv4js had over agre4f j 
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fArt offHAnkind. Butintruth^ the Jden^s 
And Images inMehs mindsy are the In- 
visible Vo'^ic.ns that sonfiautly govern 
themy and to thefe^ thej univerfall) fay a 
ready fubmiffion. * 

2. The fecond aftion of Man is 
judging of propofitions. All propofi- 
tions muft appear to me either felf- 
evident, or evident from proof, or 
probable, or improbable, or doubt- 
ful, or falfe. Now thefe various ap- 
pearances of propofitions to me, be- 
ing founded on my capacity, and 
the degree of light propofitions ftand 
in to me, I can no more change thofe 
appearances in me, than I can change 
the Idea of red raised in me ; nor can 
I judge contrary to thole appearances. 
For what is judging of propofitions, 
but judging that propofitions do ap- 
pear as they do appear ; which I can- 
not avoid doing, without lying to 
myfelf, which is impoflible. If any 
Man thinks he can judge a ^ro^Or 
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jition, appearing to him evident^ to 
.1^ not evident ; or a probable pro* 
pofickm^ to be more or lefs probable 
than it appears by the proofs to be, 
He knows not what he fays, as he 
may fee, if he will define his words. 
The neccfiity erf being determine by 
appearances^ was maintainM by all 
the old Philofophers, even by the 
Acadiiwich or Scepticks. Cicero fays, 
cadem* * Tou mujt take from aMsnhis fenfes^ 
^* if you take from him the famr of affent^ 
iftg J for it is as 9ucejpirj/ the mind fbouli 
yield to tvhdt is clear p as that afcaU 
hanging on a baUance^ fhouldfwk with 
weight laid on it. For 04 all living 
creatures cannot hut dejire rvhat is agree- 
able to their nats^reSj fo they cannot but 
ajfent to what is clear. IVhrffore^ if 
thofe things whereof we di/pute are true ; 
it is to nofurpofe tofjfeak (faffent. For 
he who apprehends or perceive^ any things 
agents immediately. Again, ajjent not 
only precedes the praHice of vice } but of 
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^irtuBy the fieadj ferformance tpheteofj 
und adherence to^ defend on what a Man 
has ajfented to and affront d. And it is 
necejl^arj^ that fomething Jhould appear to 
us before we a£ty and thit wejbould af- 
fent to that appearance^ Wherefore he 
who takes away appearances and ajfent 
from Many dejirojs all aBion in him. 
The force of this reafoning mani- 
feftly extends to all the various judg-^ 
liients Men make upon the appear- 
ances of things. And Cicero, as an 
Academick or Sceptick, muft be fup- 
posM to extend neceffhy to every kind 
oi judgment or ajfent of Man upon the 
appearances (or as the Greeks call theiii 
haAvoiiXvA and himfelf the Vifa^ of 
things. Sextus Empiricus fays, /% pyrri 
whofajy the Scepticks take away appeal ^^^^ 
ancesy have not conversed with them ^ and 
do not under fl and them^ For we defircy '' 
^ot the PaJJiohSj to which our fenfes find 
ihemfelves exposed whether we will or nbj 
and which force its to fiihmit to a^\ear^ 



^p 
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Mces. For when it is ask^d $is^ Whether 
objefts are fuch as they appear ? we 
deny not their appearances nor doubt of 
them J hut only quejlionj whether the ex- 
ternal objects are like the appearances. 

J, Willing^ is the third aftion of 
Man, which I propofe to confider. 
It is matter of daily experience, that 
we begin, or forbear, continue, or 
end feveral aftions barely by a 
thought or preference of the mind, 
ordering the doing or not doing, the 
continuing or ending, fuch or fuch 
Aftions, Thus before we think or 
deliberate on any fubjcft, or before 
we get on horfe-back, we do prefer 
thofe things to any thing elfe in com- 
petition with them. In like manner, 
if we forbear thefe aftions, when any 
of them are offerM to our thoughts: 
Or if we continue to proceed in any 
one of thefe aftions once begun j Or 
if at any time we make an end of 
prolecuting them j we do fovbcar^ or 
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continue, or end them on our pre*- 
ference of the forbearance to the do-, 
ing them, of the continuing them to 
the ending them, and of the end- 
ing to the continuing them. This 
power of the Man thus to order the 
beginning or forbearance, the conti- 
nuance or ending of any adion, is 
caird the mlly and the ^ftual . exer- 
cife thereof, willwg. 

There are two queftions ufually 
put about this matter ; /fr/?, Whe- 
ther we are at liberty to will,, or not 
to will ? fecondlj^ Whether we are at 
liberty to will one or the ptijer of 
two or morg objefts ? 

I. As to the firft. Whether we Are 
at liberty to will^ or not to mil ? it is 
nianifefl:, we have npt that liberty. 
For let an adiop In a Man's power 
be proposed to him as prefently to be 
done, as for example, to mlki the 
will to walk, or not to walk, exifts 
^Qiniediately. And wl\^tv ^^^ >.CK\^\\ 
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in a Man's power is proposed to feint 
to be done to morrow, as ta wdk to 
fHorrow ; he is no le& obliged to have 
Ibme immediate will. He rouft ei-r 
ther have a will to defer willing about 
the matter proposed, or nauft .will im- 
mediately in relation ta the thing 
proposM ; And one or the other of 
thoie wills muft exift immediately no 
left than the will to wafk, or not to 
walk in the former cafe. Wherefore 
in every propoial of fomething to be 
done, which is in a Man's power to 
do, he cannot but have fome imme- 
fJiate will. 
Hence appears the miflake of thofe 
«*«^^ Vfho think Men at liberty tomBy or 
c. *i. not to mHj becaufej fay they, thej can 

Inu^f^Jh^^ n^/7//^^, in relation to aftions 

®^ to be done to morrow ; wherein they 

plainly confound themfelves with 

virords, For when it is faid, Man is 

neceflarily determined to wiH ; it is 

/2ffe ph^rehy und^rftoc4> tbat 1m i^ 
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determin'd to will or chule one out 
of two objcQrs immediately in eveiy 
cafe proposed to him (or to chufe a^ 
all in fome cafes ) as whether he witt 
travel into FrMce or HoBsmtX)^ but 
that on every propofal he iiiuft ne- 
Ceffarily have fome will And he i$ 
not lefs detorminM to will, becaufe 
he does often fufpend willing or chu- 
fing in certain cafes ; for fuJpenAifig 
to wi/l, k itfelf an a£f ofmtting ; it is 
willing to defer willing about the 
matter proposed. In fine, thtf great 
ftrefs is laid on thp caCt of fujptffdi^ 
the mll^ to prove lihertj^ yet there is no 
difference between that zn(i the moft 
common cafes of willrngaiicfchufing 
upon the manlfeft excellency of qnp 
obje£t before another. For as wheft 
a Man wills or chufes living in Eng- 
UndbtfoTQ going out o»f it (in which 
will he is manifeftly dttermin'rf by 
the fatisfaftion he has in Uvtfi^ ItV 
E^tand) he rejeCls tlv^ W\^ v^ ^ ^'^ 
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oi England \ foaMan, who fufpends 
a will about any matter, wills doing 
nothing in it at prefent, or rejefts 
for a time willing about it ; which 
circumftances of wholly rejefting, and 
rejefting for a time, make no varia- 
tion that affefts the queftion. So 
that willing or chufing fufpenfion, 
is like all other choices or wills we 
have. 

2. Secondly, Let us now fee, whether 
me are at liberty to mil or chufe one or the 
other of two or more olje^is. Now as to 
this, we will, firfiy confider, whe- 
ther we are at liberty to will one of 
two or more objefts wherein we dif- 
cern any diiFerence; that is, where 
one upon the whole feems more ex- 
cellent than another ; or where one 
upon the whole fegms lefs hurtful than 
another. And this will not admit of 

■ # 

much dilpute, if wc confider what, 
willing is. Willing or preferring, is 

the fam^ with ref]^ to ?>o^ ^^4 
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evil, that judging is with refpeft to 
truth or fallhood. It is judging, that 
one thing is upon the whole bettier 
than another, or not fo bad as an- 
ther. Wherefore as we judge of truth 
or fallhood according to appearances ; 
fo we muft will or prefer as things 
feem to us, unlefs we can lye to our- 
felves, and think that to be worft, 
which we think beft. 
. An Ingenious Author exprefles this 
matter well, when he fays, ^ The que- * L< 
fihn^ whether a Man be at liberty a \ 
to will which of the two he pleafes, J-;^' 
njotion or reft ; carries the abfurdity of 
it fo manifeflly in itfelf that one might 
hereby be fufficiently convinced^ that li^ 
berty concerns not the tpill. For to asky 
whether a Man be at liberty to will 
either motion or reft, fpeaking or fi- 
lence, which he pleafes 'i is to ask^ 
whether a Man can will what he wills j 
or be 'pleas'^d with what he is pleased with ? 
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pofe a fenfibic being capable of willing 
or preferringjOr chufing (call it as you 
pleafe) mifery, and rcfufing good, is to 
deny it to be really fenfibic ; for eve- 
ry Man, while he has his fenies, aims 
at pleafure and happinefs, and avoids 
pain and mifery ; and this, in will- 
ing aftions, which are fuppos'd to be 
attended with the moft terribte con* 
fequences. And therefore tlie Inge* 
^^ nious Mr. Norris f , very juftly ob- 
ferves, that all tvh commit jtrtj think ip 
at th injlant of cammijjion all things con^ 
fider^d a lejfer milj othermje it is imfof 
jihle thij fhouU commit it ; And he in- 
ftanccs in^pETER's denial of his Mar 
iter, fphoj he hySy judged that fart moji 
eligible which he chofe ; that iSy he judged 
the Jin of denying his majler^ at thatfrefent 
jantturej to be a lefevil^ than the danger 
of not denying him^ andfo chofe it. Other ^ 
mfe^ if he had then aStuallj thought 
it a greater evil^ aB that whereby it ex- 
feezed the pfher^ kf W«W h^vz cliojtn 
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gratis, Md confequen^ly^ hdve mWi evil 
44 efuily VkHich is impofTible. 

And another acute Philofopher ob* 
fcrves, ♦ That thtre are in France *itj 
mAny new Converts j who go to Maf mth ^^^Jq 
great reluctance. They know they rnor- ^^' ^ 
tally offend God^ hut as each offence would 
coH them (fuppofe) two fifiolesj and 
having reckoned the charge^ and Ending 
that this fupe paid as cften as there are 
fefiivals and fundays would reduce them 
and their families to beg their bread^ they 
conclude it better to offend God than he^. 
In fine, tho' there is hardly any thing 
fo abfurd) but Ibme ancient Philofo- 
pher or other may be cited for it; yet, 
according to Plato f, none of them tOp 
werefo* ah fur das to fay that Men did evil 3^5. 3 
voluntarily', And he aflferts, that it 
is contrary ti) the nature of Man^ tofol^ 
low evil^ as evilj and not fxtrfue good ; 
and that when a Man is compelled to 
chufe between two evils ^ you will never 
find if Man who chufii tftc grti\^^ ^ \^ 
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it is in his power to chufe the lef ; and 
that this is a truth mamfefl to all. And 
even the greateft modern Advocates 
»*»l*s for liberty allow, that whatever the will 
658. chufe th^ it chufeth under the notion of 
good ; and that the object of the will is 
good in general y which is the End of aU 
human aStions. 

This I take to be fufficient to 
fhcw, that Man is not at liberty 
to will one or the other of two or 
more objefts, between which (all 
things confider'd) he perceives a 
difference; and to account truly for 
all the choices of that kind, which 
can be affign'd. 

But, fecondly, fome of the Pa- 
trons of Liberty contend, that we are 
free in our choice among things in- 
different, or alike, asin chufing one 
out of two or more Eggs j and 
that in fuch cafes the Man having no 
motive from the objects, is not necef- 

fitated to chufe one rather than the 

■ . • ' 



Other, becaufe there is no perceiv- 
able difference between them, but 
chufes one by a mere aft of willing 
without any caufe but his own free 
Aft. To which I anfwer, i . Firft, 
By asking whether this and other In- 
ftances like this are the only Inftances 
wherein Man is free to will or chufe 
amoiig objefts ? If they are the only 
Inftances wherein Man is free to will 
or chufe among objefts. Then we are 
advancM a great way in the quefti- 
on ; becaufe there are few (if any) 
objefts of the will that are perfeftly 
alike ; and becaufe necefficy is here- 
by allowM to take place in all cafes 
where there is a perceivable diffe- 
rence in things, and confequently in 
all moral and religious cafes, for the 
lake whereof there is fo much con- 
teft for fb abfurd and inconfiftent a 
thing as liberty or freedom from necefft- 
tj. So that Uberty is almoft, if not 
quite, reduced to nothln^^ ^udda- 
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ftroyM as to the grand end in avert- 
ing it. Ifthofe are not the only In- 
ftances wherein Man is free to will 
or chufe among objefls, but Man is 
free to will in other cafes, thefe o- 
tlier cafes ihould be affignM, and not 
fuch cafes as are of no confequence^ 
and which by the great likenefs of 
the objects to one another, and for 
Other reafdns make the caufe of the 
determination of Man^s will left eafy 
to be known, and confequently lerve 
no other purpofe but to darken the 
queftion, which riiay be better deter- 
jninM by confidering^ whether Man be 
free to mil or no in more important Iiv 
ftances. 2. Secondly, I anfwer^ That 
whenever a choice is made there can 
be no equality of circumftances pire* 
ceding the choice. For in the cafe of 
chufing one out of two or more Eggs^ 
between which there is no perceiv- 
able difference ; there is not nor can 
there be a true equality of circum- 



ilinoes and canies preceding the A^ 
of chufing oae of the faid Eggs. It 
is oot enough to render thwgs equal 
to the wili^ chat tbey are equal or 
alike in thedifelves. All the various 
inodtfications of the Man, his opini- 
ons, prejudices, temper, habit, and 
circumftances are to be taken in and 
conGder'd as cauies of Eleiiion no lefs 
than the objects witliout os among 
which we chufe; and thefe will ever 
inclifle or determine our wiUs, and 
Ihafce the choice we do make, pre- 
ferable to us, tho the external objcfts 
of our choice are ever {o ouich alike 
10 each other. And, for esumple, \a 
the cafe of chufing one out oi twa 
Bggs that are alike^ there is, firft, 
iii the Perfon chufing a will to eat 
or ufe an E^. There is, fecondly^ 
a will to take but one, or one firfit 
Thirdly, confequcnt to theib tw-or 
wills, follow in the fame inftant 
chuiing and taking Ont. ; which Om ia 
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chofenand taken mod: commonly, ac- 
cording as the parts of our bodies have 
been formed long fince by our wills or 
by other caufes to an habitual practice, 
or as thofe parts are determined by 
fome particular circumftances at that 
time. And we may know by reflec- 
tion on our aftions that feveral of our 
choices have been determined to one 
among feveral objefts by thefe laft 
means, when no caufe has arifen 
from the mere confideration of the 
objefts themfelves. For we know by 
experience, thatwe either ufe all the 
parts of our bodies by habit, or ac- 
cording to fome particular caufe de- 
termining their ufe at that time. 
Fourthly, There are in all trains of 
caufes, that precede their effefts, and 
efpecially efFeQs which nearly refem- 
ble each other, certain differences 
undilcernable on account of their mi- 
nutenefs, and alfb on account of our 
not accuftoming ourfelves to attend 
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to them,which yet in concurrence with 
other caufes as neceflarily produce 
their tS^Qt. as the laft feather laid on 

, breaks the horfc^s backhand as a grain 
ncceflariiy turns the ballance between 
any weights,, tho the JEyc cannot dis- 
cover which is the greateft weight 
or bulk by fo fmall a difference. And 
I add, that as we know without fuch 
difcovery by the Eye, that if one fcale 
rifes and the other ialjs there is a 

^ greater w^eight in one fcale than the 
Qther, and alfo Imo>|iir, that the k^& 

. additional weight is ^fuiScient to de* 
terniine the fcalesV'Jo Jikewife we 
may know that the lea^ drcUmftance 
in the extenfive chap ,qi caufes, that 
precede every efFe£ij^* |s^ fufficient to 
produce an eflTedt ; ancf "alfb know* 
that there muft bercahfes of our 
choice (th6 we do liot pr cannot dill 
cern thofe caulcs) by khowing, that 
every thi^ that has * 4 beginnwg mufi 
have a caufe. By wMth laft principle 
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'We are as he(«iH% led'tb^bricfeiVe 
^a d^iife of afHoh in Man'^hefe We 
^ibe iiot'the '^rticiilar catiffe itfelf, is 
*we are to tbndtlrc 't&it \ ^reifdr 
Vdght ii6t<^fm&is a'ftkle, 'th6 otir 
■fiyes ''dijboVfer fib'difftre'rici&WtvO'efe'h 
"the tWo'Wgfits. 

ibut let lis'ijbt a eafe"(if<thfe'i^^ 
Jltjr or' IhtfUfe^fe^^ie , ^rrd wMt 1 hSfe 
'tflertfed Aifrill thbre Mttifettly a^ 
ijx^rtrte. '-Lrt'te -fej^^s *i^p^r 
3^fe£Hy iflfe^ite^a^db ; iVid tet fiifh 
taVe =ifo.^,tiy^k pi'tfle:fe|^.: fbr 
#tftfe iiaffe diilh't' to 'be' ppttb-'irender 
%^s ' j^iMf IfidifefenV t^^^ 

I introduce a (;ram of caules wnich wfli 
^evcr deftroy an equaTity olcircum- 
itances m relation to tne tnun^s 
which are the obiecis of oiir, choice. 
Tfiere will' (ba^^ a fecoiid will 

to eat one' firjfl:. Arid thdfe tmtpills 
inu^ p^t the MsLiv tk^a ai^^ion and 



fome hahtfmWlfifaftifp ,9^: by rifpfpe 

dndnairfbtbe M»noPpHi?)iHf^)f nd.^e 
/oneiiof th^Bi '.%ft i^tisr.Shaf' .^^ 

,;ittais/riglii!ly (teWiij^I^j^yr^'^rW 

zfliifoft jpblicboiftt W<Biklrrf» nWWdyjpe 

made ; and tbe;AfeP.# MWrP^ 

-jd^Bhted if>«he bfig|n]ii|^ff^vfn^ing 

-« :ichQioe.-;p3?oco vmfMm :^m' 

-xdi9ke/iafiB»g SggSj>j|ft&f9|u^^a 
liJBWtt>xdi!atK?rrirfwttij]B^g;*j 95fe!W^« 

ceifaalgs \iihibh;j4fe;i(lhe ©liijegjs^f,.]^ 
itouoispreredllily tojaaotbfur^ m^f^^^^ 
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perceivablle! c(ifFerence tetM^een their 

a&'ions and tlie aClioris of lilen, frora; 

-■ . I ' ■ 'J- 

whence tfiey mould*. Be deemM necef-^ 
fary and Men fre^ Agents. Si^ee^^ for 
example, are fuppbs'if to he m^j(j^' 
Agents^ when they ftan^ ftill, lie 
down, go flow or farf, turn- to the 
right br left, skip, as they are diffe- 
tently aflfefted' in their ittinds; when 
they are doubthil or deliberate^ which 
way to ta;ke ; wherv they eat and' 
drink out of hunger arid thirfl: ; when 

•I ■ a 

they eat or drifik ntore or Icfs ac- 
cording tp their humour, or as they 
like the water or the pafture ; when 
they chti'ie the fweeteft and befi 
^afture ; whei>thcy chufe among pa- 
ftures that ^re indifferent or alike; 
y^hsxx they copulate ; when they are 
ficid^ or .^ itedfafi. in their amour-s ; 
when ,th€y .^fee more, or lefs care of 

jbcirr^QHng J .wbea.fhfi afl: in vir- 

jue^pf vain^fqars ;. v^n rfiey appre- 

^ i&^j,xfanger' ajnd \\ §om \t.^ ^tvd 
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i^niedmcs xkfendthem>felve$.*| when 
tbey.quarrel among tfaemfelves about 
lov& OF ochec ii^atiDe£% and termi? 
nafic thoicquanrels hy fighting ; whea 
they foliowi thofe leaders among 
theiniBve& that pcefunoe to go firUi ; 
s^nd when they are eithjsr ol^ent to 
the jQiepherdand his c^g, or ir^a^or 
ry. And why fhould MaA he ^£0* 
cdj{:#i^ in the perform^ince of thiP fain^ 
pr the Eke anions ? He has in^Q^ 
more knowledge than Sieep. H^ 
takes in more things d&oMtter ofp^ear 
iure than diey do^ being fiunetijii^ 
mov'd with notions of honour ^^^ 
victue as well as with thofe pleafures 
be has in common with th^m. He i$ 
atfb moFe mov\i by abfent tiiiogSi 
and things future than the}» are. He 
i^ alfo fttbie£l to (nore vain feary, v 
more miilakes and. "^xor^^ adiiotil^ -' 
and in^nitely more abfiirdities in nOr 
dons. H.e fias alfombne power* SQjl 
ilreng^ at well as more Art md 
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cunnings add is capable : of doing 
more good and more miichief to his 
fellow-men than they are to one ano* 
then But thefe larger powers and 
larger weaknefles, which are of the 
fame kind with the powers and weak- 
nefles ofjbeep^ cannot contain Uberty 
in them^ and plainly miake no per- 
ceivable difierence between them and 
Men, as to the general caufes of adion^ 
in finite intelligent and fenfible beings; 
no more than the difierent degrees 
of thefe powers and weaknefles, a- 
inong the various kinds ofbeafts^birdsi 
feflies, and reptiles do among them. 
Wherefore I need not run thro* the 
adions of foxes or any of the more fub* 
tile animals, nor the a£):ions of Cbil- 
dre^^ which are allowM by the Ad- 
rtmhars*vocates of Uhrty to be all neceflary, 
^J'J*^^- 1 Ihall only aik thefe queftions con* 
cerning the lafl:. To what age do 
Children continue neceflary Agents, 
and when: do they . bccoqpie freef 
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what different experience have they 
when they are fupposM to be free A- 
gents from what they had while ne-* 
ceffary Agents? And what difierent 
anions do they do from whence it 
appears, that they are mcejfary Agents 
to a certain ags, and/re^ Agents af- 
terwards ? 

II. A fecond reafon to prove Man a a* / 
neceffary Agent is, becaufe all his^^*^^ 
actions have a beginning. For what- *^. 
ever has a beginning muft have a of li 
caufe ; and every caufe is a neceffary 
caufe. 

If any thing can have a beginning 
which has no caufe, then nothing 
can produce Ibmething. And if no- 
thing can produce fomething, then 
the world might have had a begin- 
ning without a caufe ; which is not 
only an abfurdity commonly charged 
on Atheifls, but is a real abfurdity 
in it felt 



Bbffcfesi if a^ caufe be not tt neceflbryi'* 
caufe it- is nocaufe au aril; Fok if carufesr 
are not neceflfery caufes; then caiife% 
are not ftiited to or are indiflferont tfo- 
efkSts; and the Eficurean Syjkm eP 
chance i$. rendred' poffibJe; andh tliis- 
orderly worW might have bee» pro-^ 
duced by a diforderly or fortuitous 
concourfe of Atoms : or, which is all 
Dne, by no caufe at alf. For in argu-^ 
ing againft the Epicurean fyftem of 
chancej^ do we not (ky (and that 
julHy) that it is impoflSWe fop chance 
ever to have product an orderly Sy- 
ftem of things, as not being a cauf^ 
iuited to the cffe&t ; aad that a^n or- 
deriy fyftem of things, which ba^ a 
beginning, mull have bad an intelfi- 
gept AgeQt for its caufe, as hcin^ 
the onjy prpper caufe to thateffeft? 
>in which implies, that caufe& are 
fuitcd or have relation to fome parti- 
cular effefts, and not to others. And 

a • 

If tbey be fuited to fome ^art»cular 
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efl^fSarfrf not to Others, thejrcaii: be* 
tfd caufesatafl tothofeorhcrs.' AirtP 
therefore' a- caufe not fuitecf to tfac^ ef^ 
feO:, andno caufe ; are thc^arae thing. 
And if a caufe not foited to the efRft 
is no caufe, then a caufe* luited tot 
the effeft is a? neceffaTy cauffr ; for if 
it does nor produce the effcflt, it 
is not fuited to ir, or is no cauft at 
all of it. 

Liberty therefore, or a pcwer ta 
zBl or not to aft, to do this or ano- 
ther thing under the fame caufes, is 
an tmfoJJIbiHty and AtheiJIical. 

And as tiherty (lands, and can Only 
be grounded on the abfurd principles 
0^i.^icurean Jfheifm ; {q the Eficurean Lu^r, 
Jtheijtsy who were the moft popular ^^- J 
ind moft numerous left of the Atbeih EuCP 
of Antiquity, were the great afler- c V- 
ters of ii^^r/j, as on the other fide the ; 
4 . Stoicksj who were the moft po- Cic« 
pulaf and mod numerous fe£t among jf^* 
jlie Religionaries of A.ivUQ^vq^ ^W5; 



6o Whether Man be a free^ 

the great AHerters of fate and neccf* 
iity. The cafe was . alfo the fame 
among the Jews (as among the Hea- 
then) who befides the light of nature 
bad many Books of Revelation 
(fome whereof are now loft) ; and 
who had intimate and perfonal coa- 
verlation with God himfel£ They 
were principally divided into three 
fefts, th^ Sadduceesy the Pharifees^ and 
the Ejfenes. The Sddduceesy who 

>fcphns ^^^^ efteemed an Irreligious and 

.ntiq. I. Atheiftical fed, raaintainM the liberty 

of Man. But the Pharifees^ who were 

a Religious feft, afcrih^d aU things to 

fate or to (jod?s afpointmenty and it 

c bcllo was the firji article of their creed^ that 

id. 1. 2.^4^^ 4;^^ Qq^ ^ all ; and confequent- 

ly they could not afTert a true liberty^ 
when they afferted a Liberty together 
with this fatality and' necejjity of all 
things. And the Ejfenes^ who wer^ 
the moji religious feSf among the 
•yf^ps, and fell pot under the cejifure 




r of our Saviour for their hypocrify as 
the Pharifees ■ did, were afferters of 
kbfolute fAie and neceffity. . St.V KHi,^ 
' who was? a Pbdrijee Mi the fin of a Afls 
Pharifie^ is fupposMby the learned 
DoDWELL to have received his doStrine ^^^^ 
hof fate frah the mdfters ]rf ihdt fiStj ^if^^^ 
: :the]i received it from the Stmks. And $c-4i 
~^he obfenas, fiirther, thUtheStoick- 
\JPhilcfofhjf, is heceffarj fcrjhe exflicatiw . : ■ 
• pf Qhrifiiw H^heok^j ; that there dre «- 
dmples in tbe:hqly firiftureiof the Holy 
Ghoji^sffesking.' According t^thetfinians 
' of: the Stoicks ; and thajc in .particular, 
zthe Jpofile Sfi Paul in n^a he has dif 
,fHted coneernv^g. Fre4ejii$stipn and Re- 
frobationj is to be expounded ^ according to 
, the, Stoicks pinion cpnarnipg fate* Sosr/r' 
. that//^^r/> is boi^h the real.fQUadation 
. of popular Atheifm, and has been the ' ' 
. pVofefs'd principle of the Athcifts them- 
felves; as on the other; fide JFii;^, or 
the necejjitj of event s^hdis been efteemM 
a religious ; opinion and bsen the pro- 
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among Heathens and Jews, zndMlfo 
«Af(tlKit great -Convert TtDCbriftiaoky 
sand great ^converter of others^ ' St. 



1 



1^ A<8B<i rill. Thirdly, :Liieri} ds. contended 
ImT VnS'^** by •the^atrons.thewdf ais la gmt 
Kl?" P»rf€0iM» In Older itheaafoFc -todif- 

'Ihow, thaC jacconiliiig ^tb «n vtfae^ !«• 
>rious 'di^riptfons glvm <^of it/'by 
'Tflie^ogfci^' vand 'PI»lGiro{»}ic'rs. , -^t 
' Would* is^en be an <l«f/^(f^», tpt 
'oever % Perfe0$offf -as I^have in atito 
-h'ft artkile^fiiow'd it ^to ^ he<mf«^ 
"aod atheijheH, 
^^ Sf' Ji I • ^^f ^'^r -be defih»d; iA-prntrno 

iib.Choi£ /..--..:, . r 

om. ii.'fiysMffeftHt'pte^ments at toe lanKFiti- 

. tl,l9. . ^^j or-ttihe:i*/>«» ibe'ptmeiitiU^idml 

-'fivpojffuwi -that' are' not. ividept Qweb^'- 

''ing, as 'it^ is-own'd, mteffarily --'iim- 

''jmn^4 to -pt^ but' 9«ff judgment - on -^x- 

^t-profi^ni) it wlU^fcltlGW, 'Ibtt 



ISfelti wlllbbifo for irtntlonal, ''»»d% 
^:i9hi^uaiteto/«^/^ agents, ^ as itho^ 

'fkf^e'thc^ ^e^uld^beirratioffil Agentt, 
if they were capable of judging »eW- 
■^f^t'tjfojpi^etoifs-'^not ^torbe «ridcnt ; 
^#fey itiHift be^lfo deem^^ ivtitnattil 
Kg^nts, if thsy^^jR-e capable ofsjodging 
•%&b lilf-f^miEf^robdble or ^impnotebb 
i|>i«pdfitk>ils^iMirro ibe:probabie'»r im- 
ipfi^biblo, ^rteifl{f|«frances'«fall:pro^ 
3i^(!t^<is=ttfJu(y^3«0)lfei1ier«tidttit^'pro* 
*l»tfbl^ ^ iifftsvobiibte, lare^vfae fote ca- 
'•tk>iia:l ^^#Ms'«f rOar !jtR%inents^fii 
"feiiiinQErrta'llfidnflr:' andulieia:^pea^- 
-tes70^prdbabie%nr;hnp(F(ibaAdQ]ph>po- 
ifiridlK, :^rer>rfO fefs ^teceffdryraanas 
•fromf the' tti^tsStiyfe i reafdn jiiy cvi^hkrh 
•Vtft^^slppea'r' ^rdbttble'erriihi pcdba^ 
i^tha are'lhe'' ai|^ea»anais.>oft%vidoot 
}|rif9pafiek}n^ lifirbitt r^che i rufous :rby 
'ij^lrfghthey^appear.evldtHt. ^Wdiere- 
^'^^'eifiti be rsMlotii^ afid f£D-petr&diobi 
^cP bBi^^d^rfliirfJa"by '• an: 'eviitew 3 ap. 
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pearance, it is no lefs fo to be deter- 
minM by a probable or improbable 
appearance ; and confequently an 
Imoerfeftion not to be fo deter- 
min'd. 

It is not only an abfurdity^ and 
by confequence an imf&fe£iiofiy not 
to be equally and neceffarily deter- 
mined in our refpeftive judgments, 
by probable and improbable, as well 
as by evident appearances, which I 
have iuft now proved ; but even not 
to be neceffarily determine by pro- 
bable appearances, would be a greattr 
imferfeiUony than not to be neceflari- 
ly determined by evident appear- 
ances : becaufe almoft aU our a£lioDs 
are founded on the probable appear- 
ances of things, and few on the evi- 
dent appearances of things^ , And 
therefore, if we could judge that what 
appears probable, is not probable 
but improbable or falfe ; we fhoiild be 
without the beft rule of adioo and 
zScnt we can have. a* \S 



. fi* Were libertj defin^, a popper to 
overcome our reafon hy the force of choice j 
as a celebrated Author may be fup- 
posM to mean, when he fays, ^ the'' King 
mil feems to have fo great a power ^.'J?'" 
aver the under jlanding^ that the under-' 
Jlanding being averruPd hy the elec^ 
tion of the willy not only takes what is 
good to be evilj but is alfo compeWd to 
admit what is falfe to be true; man 
would, with the exercife of fuch a 
power y be the moft irrational and in- 
confident being, and by coniequence, 
the moft imperfe£i underftanding be- 
ing, which, can be conceived. For 
what can be more irrational and in- 
confident, than to be able to refufeour^ / 
aifent to what is evidently true to us^ 
and to aflent to what we fee to be 
evidently falfe, and thereby inwardly 
give the lye to the underftanding ? 

J. Were liberty defined,, a Power to cheyn 
wiU evil (knowing it to be evil) as weB ^'**^'^ 
as good J that would be aa Imper- ^ "^ 
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ftJlion in Man coniSderM as a ferfible 
^being, iF it be an irtipetfeQion in fudh 
ti t)eing to te mtferable. For wHUng 
evil is chufing to be miferable, and 
t)ringing 'knowingly deftrnftion on 
burfelves. Men are already fufficiently 
urihappy, 'by their feveral Judgments^ 
and by their feveral volitions ; found- . 
cd on the wrong ufe df their facifl^ 
^des^ and on the tfiiftaken appearan- 
ces dfthmgs. But What miferable 
'beings would they be, if iriftead of 
tAuRng evil under the appearance of 
good (which is the only cafe wherein 
Men' now chufe evil) they ^ere in- 
different to ,good and evil, and bad 
the power to thufe evil as evil^ and - 
did aTftually Chufe evil as evil in vir- 
tue of 'ihat power? They would itt 
>fuch u'ftate or wirfifucha liberty *bc 
like Inikflts that calQnot w^lk, left to 
go alone, with IrbertV to fall : Orlikc 
Children, ^th knives in their hands* 
'Or k&lj 'like young i^-dancers) Idft 
*^'tftemfelves, -ioiv tVvt ?a& «5Sk^% 
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tipon the topty 'without any one to 
fcatch them if they fall. And this 
miferaHe ftate foWowing froiii the , 
fuppofition of lihertjf iS {6 vifible to • 
fome of the greateft Advocates there- 
of that they acknowledge, thatcrM- 
'ted hingSj when i» afiate of haffinefs n^ 
ceajetohave //fcrfy (that is, ceafe toljl^gj 
haveiiherty to chufeevil) ^««e io-f,9i' 

Brim] 

violdtly attached to their duty bj tkeWmk 
aifual et^oj/fnent of their felicity. '' ^' 

4. Were liberty dcf5n'd, as It is by 
ibmej A- fower to mB or chufe at the 
fame time any one out of tm or more in* 
dijferent things ; that would be ho per- 
iedHon. For thofe thin^ call'd here 
Indifirent oi alike, toay be confiderM^ 
neither as really different from each 
other, snd that only feetii indifferent 
or ^Rke (;d Us thro* pur Want rfdifccrn- 
ment ; or as exaftly like each othen 
Now file more likerty \tre Ija ve in tfie 
^rfl kind, that is, the naore Iflftan- 
ccs there are of things Nrtddv fet«L 
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alike to us and are not alike, the 
more miftakes and wrong choices 
we muft run into. For if we had juft 
notions, we fliould know thole things 
were not indifferent or alike. This 
liberty therefore would be founded on 
a dired imperfedion of our faculties. 
And as to a fower ofchufing different- 
ly at the fame time among Things^ 
really indifferent^ what benefit, what 
perfeftion would fuch a power of 
chufing be, when the things that 
are the fdie objeds of our free choise 
are all alike ? 

5* Laflly, a celebrated Author 
ig je i^enis to underftand by liberty, a fd^ 

MtlL cult/y whichy being indifferent to objeUsy 

and over^ruling our faffionsy appetites^ 

fenfationsj and reafon^ chufes arbitrarily 

49m>ng objects ; and renders the object chh 

fen agreeable^ only becaufe it has chofen 

it. 

My defign here is to confider this 
definition^ with the fame vjew^ that 
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I have confider'd the feveral forego- 
iog definitions, viz,, to Ihow^ that 
liberty^ inconfifient with necefjitj^ howe- 
ver defcrib'd or defined, is ^nimferfe^ 
Stion. Referring therefore my rea- 
der for a confutation of this new noti- 
on of liberty to the other parts of my 
book, wherein I have prov'd, that 
the exiftence of fuch an arbitrary fa- 
culty is contrary to experience, and 
impoffible; that our fajjionsj affe^ 
titesy fenfatiom^ and reajbrfy do deter- 
mine us in our feveral choices ; and 
that, we chufo obje6^s becaufe they 
pleafe us, and not, as the author pre- 
tends, that objeBs fleafe usj only becaufe p^^^. 
we chufe them : I proceed to fliew the 
imferfeSiion of this laft kind of liberty. 
I. Firft, the pleafure or bappineft 
accruing from the liberty here afferted, 
is lefs than accrues from the hypothefis 

ofneceffity. 

. All the pleafure and happineis faid 
to attend this pretended liberty con- « 
()As ^tphollji in \ cre4ti»^^\MSxsx^"*sA'^^ 
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happinefs by cbufiffg otjeffK Now 
Man, confider^d as an intellig^t ne- 
ceiTary agent, would nolefs ifeafe thi$ 
fdeafare and happinefs tobimielf by 
^bttfirg dbjt^Sj than a being induM 
with the iaid f^ultj^ if it be true in 
fad, that things fUife aSj becMfe we 
ihufe them. 
But Man, as an intelligent neceA 

fary agent, has thefe further plear 
fures and advantages. 

He, by not being indifferent to ob- 
je£ls, is rtiovM by the goodnefs and 
agreeablenels of them, as they ap- 
pear to him, and as he knows them 
by reflcftion and experience. It i$ 
not in his power to be indifferent tQ 
what caufes pleafure or pain. He 
cannot refift the pleafure arifing froni 
the ufe of his paffions, appetites, 
feftfes, and reafbn : And if he fufpends 
his choice of an objeft, that is prefent- 
td to him, by any of thefe powers as 
stgn^hlt ) it is, becaufe he doubtii 

V 



Qcexajiuaes, wbQ(becu{K)n,tb9 whole* 
the obie£i would make him happy; 
and becaufq he wquld gratify- all thgfe 
powers^ in. the l>eft manner he ist ablSf, 
or at- leaft fuch of the^ powers as h^ 
conceives ten^ moft. to his happinefi^ 
If he makes a choice wbi$;h proye» 
difagreeable, he gets thereby an &Sr 
perieace,, which may qualify him to 
chufe the next time with more SatiP 
fadion to himfelf* And thus wrongs 
choices may turn to his advaiitage for 
the future. So that, at all times and 
under all circumAance$) he is purfur 
iiig and enjoying the gr^at^ft happi- 
jpe^, which bis condition will allow. 

It may not be improper to obferve^ 
that fomeof the pleafures he receives 
from obie£t% are fo far from beins 
the e0e£k of (hoke^ that they are not 
the eifed of the leaft premeditatioa 
or any a£t of his own, as in finding ^ 
tr^afur^ oja tlie road, or in receiving a 

? 4 ieg^acy 
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legacy from a perfon unknown to 
him. 

2. Secondly, this arbitrary faculty 
p. 147, would fubjeft a Man to more tprofjg 
'^®' choices^ than if 4ie was determine in 
his choice. A Man, determinM in 
his choice by the appearing nature of 
things, and the ufage of his intelle- 
ftual powers, never makes a wrong 
choice, but by miftaking the true re- 
lation of things to him. 
p. ip^, But a being, indifferent to f aS ^- 
jecfsj and fway'd by no motives in his 
choice of obje^s, chufes at a venture, 
and oiily makes a right choice, when 
». 106 !l ^^ happen (as the author juftly ex- 
h ii3f prefles his notion) that he chufes || an 
?' '*^' ol?je£fy which he can by his cnatifig 
power render fo agreeable, as that it 
may be called a rightly chofin oijeB^ 
Nor cjan this faculty be improvM by 
any experience, but muft ever con- 
tinue p chufe at a venture or as it 
Jkajfpem : For if this /4c»//y^ improves 
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by experience, and will have re- 
gard to the agreeablenefs or difagree^ 
ablenefs of objeds in themfelves, it is 
no longer the faculty contended for, "^ 
but a faculty movM and affeSed by 
the nature of things. 

So that Man, with a faculty of 
choice indifferent to all objefts, muft 
make more mong cboicesy than Man 
confider'd as a neceflary being, in 
the fame proportion as acting as it 
happens is 2L worfe direftion to chufe 
right, than the ufc of our fenfes, ex- 
perience, and reafbn. 

J. Thirdly, the exiftence of fucft 
an arbitrary faculty^ to chufe with- 
out regard to the qualities of objeds, 
would deftroy the ufe of our fenfes, 
appetites, pafiions, and reafon, which 
have been given us to dire£l: us in our 
inquiries after truth, in our purfuit a A 
ter happinefs, and jto. prefer ve our be- 
ings. For if we had a f acuity ^ which 
(:hofe without regard to the notices 
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an^ advertilbnents of ihrft pomer%' 
aikt by k^ choice over-ruled dseni;^ 
we £boold tlieii be itidb^d mth ^fih 
cutty to defeat the end and uies qf 
theft powers. 
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*^ ®f confiftent with neceffity^ will yet: 
more appear by confidering the grea| 
ftrfeSihn of being neceffarily deter^ 

piin^d. 

Can any thing be perfef^, that is 
not neceffarily perfeft? For whatc- 
ver is not neceffarily perfi?ft may be: 
impcrfcQ:, and is by coni^ence im-? 
pcrfcftf 

Is it not a perfection in QoA oecc^^ 
farily to know all truth ? 

Is It not a perfeftion in him ta 
be neceffarily happy ? 

Is it not alfb a perfeiL^ion in him ta 

vyin and do always what is beft? 

[ d« For if all things arc ixdiffirent cq 

'jnMh. j^i ^^ ij^^^ q£ j.^^ Advocates of li^ 
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b^y afier^ and beccMne goU -only 
by hisv/i?/^ tbem^ he oioadt lave 
injR tilotive ^om his own ideasyor from 
the nature of things, to will one tbiog 
rather than another ;; and confequent- 
ly he muft mil without any reafon or 
cau&; which cannot be Gonceiv'd 
poffible of any being, and is contfa- 
ry to this felf-evident truth, that 

whatever has a beginmng mufi have a 
taafe. But if things are not indiffitfent 
tdihim, he muft be necefTarily de- 
termini by what is beflr. fiefides. 
9$ he is a wile being, he muft hav^. 
ibitie end and deHgn : and as he i^ 
\k good being, things canilot be //r- 
iijfirtftt to him, when the happinefs 
crf'imelligent and ienfiUe beings^ de- 
pend QBi the will he has, in the fbr- 
macion of things. With what coniil^ 
teMy therefore can thofe advocates 
{>f liberty bfTert God to be « Haly aad 
Omd Beingf who maintain that aS ut. 
thhign if^p iHdffire/ft tp hinjt* before 
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he wills any thing; and that he 
may will, and do all thingSy which 
they themfelves efteem wicked and 

vnjuft? 
I cannot give a better confirmation 

of this argument from the confide- 
ration of the Attributes of God, than 
by the judgment of the late Bifhop of 
Sarum,\ which has the more weighty 
as proceeding from a great afierter 
of Liberty, who by the force of truth 
is driven to fay what he does. He 
ixpoC gr^^ts, that injiHiti ferfeSiion excludes 
^^1 ^ifuQcejJhe thoughts in God, ; and ther^ore 
that the Effenee of God is one ferfeB 
thought^ in which he views and mUs dH 
things. And though his tranpent d0s 
fuch as creation^ frovidence^ and ndra^ 
clesy are, done in a fuccejjion of time; 
yet his immanent aSis^ his knowledge and 
his decrees^ are one with his effenee. And 
as he grants this to be a true notion 
of God, fb he allows that a vaft dif 
fcultj drifts from it againft the liber^ 
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tyof God. For, fays he, the Imma- 
nent j^^j (?/G(?^ being fufpos^dfreey it 
is not eajy to imagin how they jbouU be 
one with the divine ejfence; to which 
necejfary exijience does mofi certainly be-- 
long. And if the imtmnGnt aSfs of God 
are necejfary ^ then the tranjient mufi be 
folikewife^ as being the certain effeSfs 
of his immanent a£ts : And a chain of 
neoejfary fate mufl run through the whole 
order of things : And God himfelf then 
is no free beings but a^s by a necejjity of 
nature. And this neccflity, to which 
God is thus fubje£l, is^ adds he, no 
abfurdity to fome. God isy accoicding 
to them, necejfarily jujly true^ and goody 
hy an intrinftck necejjity that arifesfrom 
his own infinite perfection. And from 
hence they have thought y that fmce God 
aSis by infinite wifdom and goodnefsy 
things could not have been otherwife than 
they are :for what is infinitely wife or good 
cannot be alter^dy or made either better 

or worfe. And he concludes, that he 
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mufi leave this difficulty without fretenJU 
ing to explain it^ or anfwer the oijeSHous 
that ari/e agdinfi aB the Jeversl tpsj/s by 
iphich Divines have endeavoured to n- 
folve it. 
rtmbrt Again, are not Angels and other 
r^,%/ beavenly beings efteeth'd more per« 
kdt than Men ; becaufe^ having a 
clear infight into the nature of tiiingi| 
they are neceffarily determined tsi 
judge right iii relation to truth and 
falfhood, and to chufe right in relati* 
on to good and evii^ pleafure and 
(tain, and alfo to ad right in ptirfu- 
ance of their judgment and cfaoioe ? 
And therefore would not Man be 
more perfed than he is, i^ by having 
a clear in fight into the nature df 
things, he was neceffarily determinM 
to affent to truth only, to chuie on^^ 
ly fuch obje£):s as would make hiftt 
iiappy, and to aft accordingly ? 

Further, is not Man more peffeft^ 
ihe more capable he is cf conviftion ? 
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And wffl he not be more cajiafcle of 

convtftion, iflie be necelfarily deter- 

-tnitfd in 'his affent by what fcems a 

rtiafon to him, and necetTarily de- 

' tcf min*d in his feveral volitions by 

"What feems good to him j than if he 

•Was indifFeretit to propofitions not- 

xvithftanding any reafon for thera, 

-ot was mditferent to any objefts not-- 

Withftanding they feem'd good to 

' him ? For otherWife he could be con- 

' vincy trpon no princij^les, and Would 

*^ -tfhe mcfft undifciplinable and vtn^ 

ttrafihfble 'drall Animals. AH advieri 

tmA rfll TeaTonings • woiild be of -no tffe 

-to him. Tou might offer arguments 

'^0 him, and lay before *him -pleafufd 

•and paiin ; and ^he mtight 'ftand un- 

'mov^d Bbe a rock. tJe might rcjeflt 

^What appears trudto him, affent to 

-what feems abfurd to ^lim, avoid 

what he^fees .to be good, and chufe 

''*4iat'he*fees to^e^vil. Indifference 

^^refore to -receive tv\it\\^ \\:ax. '^^ 
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liberty to deny it when we fee it j and 
, Indifference to pleafure and pain, tbat 
is, liberty to refufe the firfl: and chufe 
the laft, are dire£): obftacles to know- 
ledge and happinefs. On the contrary, 
to be neceflfarily determine by what 
ieems reafonable, and by what feems 
good,has a dired tendency to promote 
truth and happinefs, and is the proper 
perfedion of an underftanding and 
fenfible being. And indeed it feems 
ftrange that Men fhould allow that 
God and Angels a£t more perfcflly 
becaufe they are determined by 
reafon; and alfb allow, that docks, 
watches, mills, and other artificial un- 
intelligent beings are the better, the 
more they are determmM to go right 
by weight and meafure j and yet that 
they fhould deem it a perfeflion in 
Man not to be determinM by his rea- 
fon, but to have liberty to go againfl 
it. Would it not be as reafonable to 
fdy^ it would be a perfedion in a clock 
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ftot to be neceflarily detef minM to go 
right, but to have its motions depend 
upon chance ? 

Again, tho' Man does thro^ weak-^ 

. nefs and imperfeflion fall into feveral 
miftakes both in judging and willing 
in relation t<> what is true and good ; 
yet he is dill lefs ignorant and lefs un- 
happy by being neceflarily determined 
in judging by what feems reafonable, 

. and in willing by what feems beH:,than 

- if he was capable of judgiipg contrary 
to his reafon and willing againft his 

'; fenfes. For were it not fo, whax feems 
fatfe^wouiA be as juft arule-oftrufh^ as 
what fiems true ; and what feems evilj 
as juft a rule ofgood^ as "whzt feems good ^ 
Which are abfurdities t6(y great for 
any to affirm, efpecially if we confider, 
that there is a perfeftly wife and good 
Being, who has given Men fenfes an^ 
reafon to conduct them.. ; 

Laftlyj It is a perfefltidn to be ne- 
ceflarily determin'd in our choices^^ 

G tLX^^x 
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«vcn in flie inoft inffiflfereht ^ings. 
Becaufe, if 4n fuch <Safes tfhcrc was 

not a cau(e of choice, t)ut a cboice 

* ■ . 

tould be made wichout'a'Citttfe ; 4hen 
all choices might -fee ^fiibde wieliout a 
caufe^and wcfhouW nbt'be neceffari- 
ly dctermm-dby thegifeftteft^videiKe 
to aiTent to •truth, noriby the ftrong- 
cft inclination -for happific(s to chufe 
pleafure and aVbid paiii; xo all which 
it lis a'perfeaion tolje nec^forily deecr- 
ttiiii^d. ifer if any aftion wbaH&e¥er 
can 'be done without a -caufe-; then 
cffifts sffld caufes -have no necef- 
fary rdatioii, and by-confequence wc 

Ihoiild iiDf be neccffarily determin'd 

It ^ 
in any caie »t all. 

Fouitli ^^' ^ fporth argument to prove 
J[{™*"«Man'a ndcefTary Ageiit, lhalli)e:ta- 
ftom the ken From the cdrifidefadOTQ of thedi- 
ndon of vine Prefcience. The diVine'Prefci- 
vloe jMc. encc fuppofes, that all things- futur? 
6«B». ^jii ctttainly ^jj& la fuch time, fnch 



Qfder» and with fuch cjircuin^aac^ ; 
andnbtdjierwife^' For if 3i2y things 
fixture \i?erc contiogent, or uncertain, 
or depended o© *he liberty of Man, 
tb&t is, tnight or migbt nQt happesi, 
their certain :;edftence could wx. be 
thcbbJBflrof the;jii;?H)e;pr^fcieac6 ; it 
beiag. a: caatt:aK^)^n to Iwow that 
tOL I be . ^ett vii^ ff^oi^ i$ not (:ertaiii ; 
and God himfelf cOuM Qflly guef$ »t 
clBQLeKite6B:qf6idl'tbt9gs. ;Aadif th< 
. divide '.prflfcienb^ fiipfxHeis tift. ^/4(ff 
extdMi.oe of iUthti^futtine) it fup- 
^l^i^^-'^-^tegiay extfiaeace .of all 
^^^'^^y^u^v bipcsiufe Gpdx^ foi^- 
)fcpi»\iir.tfcd|c . certain «)Ciftie«ii:*.<w>Iyt«- 
:ther as-that mfteihce is the e$?^.pf 

- bis dopres, of. as it. (Iep9{i4$ on its 
•«\vYi caufos. if iie foitt4coQW$ t(h»t:e¥- , . 

iO»noe, «is it is the efi«^ ^ lii$4^- 
crad ; liis deaeta.maliQS thftl;«)HlleQ9e. 
ficceil^f y : ' f^ it imfdies a tontra^i^- 
' 00 ftV an^t} fKMmetiAil Being to de^iipe 

- i^y! cbrng lithkli fiiall aoc^ascitTi^tiliy ' 
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come to pafs. If he fore-knows that 
exigence, as it depends on its own 
caufes, that exiftence is no left necef- 
fary ; for it no left implies a contra- 
didion^that caufes Oiould not produce 
their effe&s (caufes and effefts having 
a neceffary relation to and depen- 
dence on each other) than that an 
event fhould not come to pafs, which 
is decreed by God. 
D« Di* CicEKo has fomc paffagcs to the 
purpofe of this argument. Says lie, 
Qui foteft fravideri quidquam futurum 
ijfe quod neque cAufam habet. ulUwj neque 
notam^ curfuturum fit ?— Q^id eft ig/*- 

tuKy quod €aju feri Mt frrte foirtuni^fu* 

UmHs ? Nihil efttnim tarn comYiL'- 

riumrdtiom & cmftmfm quamjortum ; 
iit mihi ne in Deum c'adere. wdeatar^ ut 
feisty quidrcaifu & foriuito futurum.p. 
Si enifn fdt\cert} illud eveniet. Sin eerie 
eveniet/tuUd efifortuna. Efi aut em for tuns. 
Rerum igitur fortuitsrum nulla eji frefin- 
tic. Alio that illuftrious Reformer Lp- 
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THER, fays, in his Treatifi agawjl Free- Cap* ^ 
mlly Concefsa Dei frdfcientia & omnipo- 
teniik^ fequitur naturdtter irrejiragabiti 
con/eque^tidy nosper nos iffos non effefac- 
tos nee viverej nee agere quicquamy fed 
per illius omnipottntUm. Cum autem tales 
nos tile ante prdfcierit futurosj tdefque " 
nunc fact At J moveat & gubernet ; quid 
pot eft pngi qudfo^ quod in nobis liber um 
ftty aliter & aliterfieri^ quam iHe pr^fci' 
€rit aut nunc agat ? Pugnat itaque ex 
diametro prafcientia (jr omnipotentia Dei 
cum noftro tibero arbitrio. Jut enim 
Deusfalletur prafciendo^ errabit (jr agen^ 
do (^quod eft impoffibile') aut nos agemus 
& agemur fecundum ipjius prafcientiam 
& actionem. And our learned Dr, 
South fays, The fore-knowledge of any 
tvent does eertainlj and necejfarilj infer ^ vol. 
that there mufl he fuqh an ei/ent j for as ^^*: 
much as the certainty of knowledge depends 
upon the certainty 6fthe thing known. And 
in this fenfi it is^ that God^s decree and 
ttromi/e g^ive a necejfary eoctjicnw to \Vt 
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thing itcteed or fromifedy that is tofajj 
they infer it hj infallible conjequence \ fo 
that it was as intpo//ihle for Chrijl not to 
rijefrvm the dead^ as it was for God ab^ 
folutely to decree and promt fe a things 

mong •- ^M yet that thing not come to fafs. 

eartcfii. I could alfo bring in the greateft 

Prin.pars. Divines and PhiIo<bphers who are aC- 
jArc.41, / . 

Locke $ ferters of hberty, as confirming this 
Lettcrs.p. ^^gyj^^^^^ . f^^ % j-j^^y acknowledge, 

^'"®^ 'that they are unable to reconcile the 
Sermons. Divine Prefcience and the Liberty of 

Vol. 6. • , . 

p. 157! Man together : which is all I inteiid- 
pg"j!^*^f^' ed to prove by this argument, taken 

f^^f'j?'* . from the confidcration of the Divine 

on, p. 3 5 5 , Prefcience. 

Fifth ar- y^ A fifth argument to prove Man 
"k^ a necqffary agent, is as follows. If Man 

from tfie, #r j 

nature of was not a neceflary agent detern^n- 
rcwards ed by pleafute and pain, there would 

niflimenti be no foiiijdation for rewards and pu- 

> Solon iiilbmehts, which are the f epntial 
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Foe if Men were not neceflarily de- 
terminM by pleafore and pain, or if 
pleafiire aA<i paia were nacauicis to 
determine Meos. wills ; of what ufe. 
would be the profpeQ; of rewards to 
frame a Man's will to the obiervatioa 
of the law, or punifhments to hinder 
his tranfgreilion thereof ? Were pain,, 
as {vBchy eligible, and pleafure, as fucb^ 
avoidable ; rewards and punilhments * 
could be no motives, to a Man, to 
make him do or forbear any a£tior, 
But if pleafure and pain have ^ Aecef- 
fery eflfe^ on Men, and it b? impoffi^ 
ble for Men not to chufe what feems 
good to them, and not tQ ayoid. what 
feems evil ; the ©cceffity of rewards 
and puDi{hment& is then evident, and 
rewards will be of ufe to all thofe whp 
conceive thofe rewards to be pleafure, 
and punifhments will be of ufe to all 
thofe who conceive them to be pain ; 
mid rewards and punifhments will 

G 4 framjei 
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• ifff e atid pain, rightly tfndcrflotoel and 
apprehended Bat if Man be iniifferei^ 

^ to pleafore ^^nA parrn, or is not dwiy'alf- 
fefted t^'ith fherti; he cannot kmw 
what raorahty is, nor drftmgmfti it 
from immorality, nor fcave afty hmv 
tive to praftifc itioraKtyand abftadn 
t . ffom' immorality; and will be eqesiliy 
^^ indifferent to moraKty and imlnorali. 
ty , Or virtue and vice. Mail i» ftis pre- 
fent condirion isfufficientfy immdwl 
bymiftakmg pain fbr pteaifute, aiid 
thereby judging, willing, ami pra£li- 
fing amift : but if lie was indiffefefit 
Topleafdfe and pain, he would trtiVe 
tto rate to go by, and mfght iiever 
jodgej^ win, and praftife right. 

bjeau Yho* I conceive I have (b propos'd 
fA ftiy afg'umen.ts, as to have obviated 
ftibrt of tile pfeufibfe objections ufiial- 
ly urg*d iagafrtft the doSbrine of i»»» 
ceflRty ;. yet it rady not be iiiipr(^^ 
to giv^ a ^art\c\i\Sit Mutwa to thi 
Jirihcipal of them. 
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I. Fifftthcn it is objefted, Aat Fijft « 

* if Men Are neeeUMj . Agents. aai do *A 
commit mfiejfaril} 4// brtAlbes of the Uwy gg, ^ 
it tveuld. be unyujt to fumjb them for do-^ ^- ^- ^ 
ing what they cannot avoid doing. 

To which I anfwer, that the fole Anfw 
end of punifhment in Tociety is to 
prevent , as far as i^ay be, the com- 
miinon of certain crimes : and that 
puniftiments have their defigned eC- 
fefl: two ways \ firfl:, by rtftraiiling 01* 
cutting off from foqiety the vicious 
members ^gndfecondly^ by correcting 
Men or terrifying them from thecom- 
miflion of thofe crimes. Now let pu- 
niihments be infli£led with either of 
thefe views, it will be manifefl;, thaif 
no regard is had to ^ny free^agencj iij 
Man, in order to reader thofe punifhr 
ments juft ; but that on the contrary 
puniibmentis may be jujllj inflide^ 
on Matt tho* a neceflary Agent. For, 
firft, if murderers for example, or any 
fuch vichui members art cv^t ^^^x^sok 
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fociety, merely as they are publick 
nufances, and unfit to live among 
Men •, it is plain, they are in that cafe 
fo far from being confider'd as free- 
Agents^ that they are cut oiF from foci- 
ety as a canker'd branch is from a 
tree, or as a mad dog is kilPd in the 
ftreets. And the punifhment of fuch 
Men is j///, as it takes mifchievous 
members out of fociety. Alfo for the 
lame reafon, furious tnadmerf^ whom 
all allow to be neceflary agents, are 
in many places of the world, either 
the objeflis of judicial punifliments, or 
are allowed to be difpatch'd by pri- 
vate Men, .Nay, even Men infeHei 
with the plague J wlio are not volunta- 
ry agents and are guilty of no criqje, 
aire fometimes thought to be juftly 
cut off from fociety, to prevent conr 
tagion from . them. Secondly, let 
punifliments be inflifted on fome 
criminals wirli a view to terrify- it 
wiU af)pear that in irvfli^^ina ^untfli^ 

rf r • • 



mcnts with that view, np regard 
is had to any free^dgency, in Man, 
in order to make thofe punifhments 
jajl. To render the punifhraent of 
fuch Men jujly it is fufficient that they 
were voluntary agents, or had the will 
to do the crime for whicl] they fufFer . 
for the law very juftly and rightly re- 
gardeth only the wiU, and no other 
preceding caufes of a£Upja. For ex- 
ample, fuppofe the law on pain of 
death forbids theft, and there be a 
Man who by the ftrength of tempta- 
jtion is neceiUt^ted . to fleal, and is 
. thereupon puj: to death for it ; doth 
npthis punifbment deter others . from 
theft ? Is it not a. caufc,.. phat others 
Ileal not ?. Doth it not frame their 
wills to iuftice,?. whereas, a criminal 
whp^is^n- involuntary agent, (as for 
inftance, a Man who has kill'd ano- 
ther in a chance medly or while in a 
fever, or the likeV cannot ferve for an 
example to ^f/^r anv others from do- 

• ■ J * 
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ing the (ame ; he bdtig no more an in 
tclHgeht agent in doing the crime, 
than a houie is, which kiDs a Man by 
its fall : and by confequenGe the pu- 
nifliment of fuch an in vojuntary agent 
would be unjuft. When therefore a 
Man does a crime voluntarily^ and his 
jninrfhment will fervc to deter others 
from doing the feme,- he is jffftlj fu- 
nijb^dfor doing what (thro^ ftrength of 
temptation, ill habits, or , other caufes) 
he could not nn/aid doing/ 

It may not beilnptopcr to add this 
farther confideratioil from the law of 
our country. There is one cafe, wHerb- 
in bur law is fo far Trom requiring, 
that the perfbns puniffaM fhdokt'be 
free-ngentSy that it do6s not conflder 
them as voluntary agents, or even as 
guilty of the crime for which they'fuf. 
fer ; fo little is free^ agency requUite to 
make punifhments juft. The Chil- 
dren of rebel -parents fuffer in their 
Iprfunes for the guile of their parents ; 



lud thek ^puDifhoieot is il^era^d.^^ 
becaufe it is iiiappps'd %o lie a means fo 
poeveat rd^elilion in {)areBDSt, 

!L Secondly, \t is c^^fibed,, ?*^^^ Sc 

it on ^Me0 to fr^^exft ^^rimejSj when they 
wre 'hecejfaritj detfrmitPd in a/l their 
^6lhns. 

I. T-GM^icblaitfwOT, firft, That Flri 
threatning ef ftnijhments is a caufe ^^ 
- '*^hidi AeodfTarily ^deternwnes fome 
Mi? »s Wills te a cojiFoH^y to fa«r and 
ega^f^ ^minktiflg the. ;criia.e$ ^:o 

ifhaefore is ^vMvA to aM *hofc wfedfc 

••^ilkmt^4)C^^ it. It-is 

* ^s;t|iqfiirf6 ftichMenj; as^thefun is to 

-'*t!iQ ripening 'the frutts of *thc earfli, 

-dr-jiS:any lotl^r -caufo are to produce 

their prpper efFedsjandaMan may 

^ well fay the fen, is ufefcfe, 4fthc ri- 

^ning the fruits of the eairthiie neocf- 

'fery,.asfay,:tfcert is no need^thraatr 
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Bing punifhment for the ufe of thole 
to whom threatning punifliment is a 
neceflary caufe of forbearing to do i 
crime. It is alfo of ufe to Ibciety to 
i^Jlilf punilhrnents on Men for iowg 
rvhdt thej, cannot avoid doings to the 
end that neceiTary caufes may exift to 
form the wills of thofe who in virtue 
of them neceffarily obferve the laws j 
and alto of ufe to cut them off as noxi'^ 
ous mem^(?rso[ fociQtY^ 
Second 2. But fecondly , lb fa r a re threat- 
ning and infliding punifliments from 
being ufelels, if MeQ were necelTary 
. Agents, that they would be uiej^els 
unlefs Men were ueceflary Agents, 
and were determined by pleafure and 
pain ; becaufc, if Men were free ov 
indifferent to pleafure and pain, pain 
could be no motive to caule Men to 
obferve the law. 
lirdan. ?• Thirdly, Men have every day 
"■• examples before them of the ufeful- 
nefs of puniihments upon fome intel- 
i/gent or fenfiWe bdu^s^ vj\vvOcw \3aa^ 
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all contend ..ajre neceflary Agents. 
They pun ifli dogs, horfes, and other 
animals erery day with great fucceft, 
and makp'thcm leave off their viciouS 
habits, and form therix thereby ac- 
^cprding .to- their wills* Thefe arei 
plain fads, and matters of cx)nftant 

X..:..' . ' t , 

experience,- and even confirm'd by 

the evafions of the Advocates of Li- 

'. •^•'•••> * ". 

berty, whp call the rewards and fumjb'^ ^^^ 
mems uS'd to brute beafts analogical^ p. 6i 
and (ay, that beating them and giving 
theip viSlH^h^ have only thejbadow ofre^ 
tvdrds and pani/hments. Npr.are capi- 
tal punifljment$ without their ufe a- 
mong beads and birds. Rorarius q 
tells us^ tlidit they crucify lyQns in^ Africa ^[^JJ^ 
to drive arpaji othir Ijonsfrofn their cities^^^A 
and towns ; and that travelling thro the 
Cdunlry ^f Jn\ms^ he obfirv^d^ they h^ng^ 

• ed up wolves tofecure their Jhcks* And v ^ 
in like manner .with us, Menhang^i^ 

^srows and r^tii&/ to keep bifds from their 
corn, as they hang ugi tov)itd^t%\%-^ 
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chains to deter odier murderers. But 
1 need not go to brutes' for examptes 
of the ufefulnels of punHIiments on 
necdTary Ageiits. Kmifiiments are 
not wJthoui eiffeft on Jbine Wm and 
Mddbfeny by reftraining them to a cer- 
tsm dcgrte ; and they are the very 
means by whidh the mihd^ oFC/r//^rf;i 
afe forift'd by their Parents. Nay, pu- 
nifhments have plainly a Better effeit 
on ChHdrtfff than on- grown ^rfbns ; 
and nibrcl eafily form theiii to virtue 
and diicipline,than they change the vi- 
dbos habtt» of grown perfoiis,or plant 
new Habits in them. Wherefore the 
ObjeSor^ ought tb cbhik punifbments 
may be threatned and inflifhsd On ' 
Men uiefblly, thd tliey are neccflary 
Agents. 
Third J. ThiriMy, it ts objefled, JfMim 
^jtSim. ^^jg „ecfffary J^efttrSf it is of m> »/e to n- 
frejivt rii^ofu to tilem^ or tomtremthtm, 
or ti> dtlmotii^ ihem^ or fo iFamt thm, 
iir Ja j^diftthetih 
wcr. fd which lMtfww,1>nax^^\\j^*, 
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according to itte, arc neceflfary caufes 
to determine certain Mens wiHsto 
do what we deflre of them ; and arc 
therefore ufcful> as afting on fachne^ 
ceflary Agents' to whom they are ne- 
ceflfary caufes of adion ; but would be 
of no ufe, if Men Yizdfret^mHy or their 
wills were not inov^d by them. So 
that they who make this objeftion 
muft run into the abfiirdities of lay- 
ing, That that cdufeis ufeful^ which is 

. nQ cAufe of dliioffy and ferves not to 
change the will ; and that that caufe is 
afilejj which mceffhates the effeSi. 

Let nie add fomething further in 
refpeO: of praife. Men- have at all 
times been jJraisM for a&ions judg- 
ed by all the world to be neceA 

, lafy. It has tfperi a, ftand&ig mc- 
.thpd of conimendktion . among the 
Epick Poets, ^ho are ;he greateft Pa- 
;iegy rifts of glorious aiftions, to attri- 

' biite their Hero's valour apd his .great 

fU^tions^ to Ibmc Deit^ i^t^feivx^^riv^ 
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him and affifting him. Homer gives 

many of his Hero's a God or a . God- 

. defe to attend them in battle, or to 

■ * ■ ■ ' . ■ ' 

be ready to help them in diftrefs. 

, Virgil defcribes jEneas as always 

under the divine dire^ion and aflift- 

ance. And Tasso gives the Chrifti- 

ans in their holy war divine afliftance. 

Orators alfo and Hiftprians, think 

neceffary aftions the propter fubjeSs 

. of praife. Cicero, wlien he main- 

3f jtlo tain'd, that the Gods infpir'^d Mi l o 

. Miio- ^ifij the defign and courage to kill 

Clodius, did not intend to leflen the 

fatisfa6tion or glory of Milo, but on 

. the contrary to augment it. But can 

there be a finer commendation than 

1 - ■ ■ . *• . - 
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that given ,by Vellejus Patercu- 
Liisto Cato, th2it ho was good ty fg'd-' 
ture^ becaufe he could not be othermfe^ 
tor,tIiat alone is true goodnels which 
flows from difpolition, whether that 
difpoution be natural . or . acquirTi 
5u(A' goodiiefe nva^ % de^encfeSph ; 
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and will feldom ox ever fei^ .. Where- 
as goodnefs founded on any reafon* 
ijngs whatlbeyer, is a very precarious 
thing J as may be ktix by the lives 
' of the greatcft DcGlaimers againft vice, 
^ho t\\Q they are conftantly acquaint- 
ing themfelyes with all the. topicks 
jfhat can be drawn from .the excellen- 
cy ^of goddneis or virtue, the miC- 
chiefs qf Vice, the rewards that at- 
tend the on^ and the puhifhments 
that atterwJ .the other ; vet^ are not 
tetter,' tnan thofe, who are never 
converfani: ! in fuch topicks. Laft- 
ly^ the common Prpverb,, gaudea^f-- 
hne mtiy is a general cofiiinendation 
of Men for what plainly in no fenfe 
depends oil them. 
.4. fourthly, it is objefted. That // Fc 
^U events are necejfarjy then there is a peri^ ^ 
pi fix^d to ever J Man^s life :■ And if there 
is 4 period fix^d to every Man^s life^ thef$ 
it cannot be Jbortned bj want of care or 
yiol^nce offer* d^ or difiafe^ j nor can it 
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be polon^d hj are or fhjfick ; and if it 
emnot bt^ortmi or frdon^d by tbem^ 
then it is ufetefto sfvoid or uft dffjf Htf 
thefe things. 

In anfwer to which, I grant, that if 
the period of human life be fixM (as I 
contend It is) it cannot but happen at 
the time fix^d, and nothing can ikll out 
to prolong or fliorten that period. Nei- 
ther fuch want of care, nor fuch vio- 
lence offered, nor fuch difeafes can hap- 
pen as can caufe the period of human 
life to fall fbort of that time ; nor fuch 
care, nor phyfick be us^d, as to pro- 
long it beyond that time. But th^ 
thefe cannot fo &11 out, as to fhorteh 
or prolong the period of human life ; 
yet being neceifary caiifes in the chain 
of cauf^s to bring huhian life to the 
period fixM, or to caufe it not to ex» 
ceed tl^at;time, they miift as neceffa* 
rily precede that eflfeft, as other caufes 
do their proper efFefts ; and confe* 
guently when ns'd or heglefted ferve 
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all the endsiind purpofes, thajc can be. 
Iicgp'd fpr or fcar'd, ftoro the yfe 9C 
any means, or .the jaegle^i: of any. 
means whatibever. Forexatnple, let. 
it be fixM and necelTary for the river 
Nile annually to overflovir ; .the means 

to caufe it to overflow^ . muft no leFs 

• ■ * . ■ . _f . . . 

jpecelTarily precede* And as it would 
be abfurd to argue, that // fjje ove/r 
flowing of the Nile tpds unnu^llji fix\d and 
nacefpiryj it fifould overflow^ thp the m- 
(ejfary meam to .make it over flow did not 
precede ; fo it is no lefs abfurd to ar- 
gue from the fix'd period of ; human 
life, againft the neceffary ipeans to 
bring it to its iixM period, or to caufe 
it not to exceed that period. 

5. Fifthly, it is ask'd, J^ji^ ^ Mm j 
can ait ^gainfl his conjcience^ and how a > - 
Man^s cqnfci^cecan accufe hifn,jf.he knows 
he a£is neceffarity^ and alfo does what h^ 
thinks heji when he commits any Jin ? I An 

reply, That confciencg being a Man^s 
own opinion; 0f his anions with 
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relation to fome rule,- fae 'may at the 
time of doing an aSion contrary to 
that rule, know that hfe breaks that 
rule; and confequently aft wirii a 

-reluftance, th6 not fbifideht to bin- 
der the aftioft. But after the aftion- 

^fs over, he niay not only judge his 

^aiofl t6 Jbe contrary ro^that rulc> 

' . % . ... .. * . ■ -jp 

tut by the abfence of the* ^leafure of 
the fin, arid by. finding himfelf obrioxi. 
ouis to fliajne, t)r by believing him- 
lelf liaf^le ta.puhifliment, ht m^y' redffy 
accuje himfelf; that is, He 'may. con-- 
demn himfelf for having done it, be 
forry he has done it, and '.wifli it un- 
done, becaufe of the popleguences that 
attend it* . . ;';. .' ' 

^ 6/5ixthly, itisbbje^ed, n^^ 

everjts 4re ^ecejfary^ it rvas as ^ /w-' 
w£ible (for example) /(?r Julius Ck- 
shYinot to have died in the Senate^ as it 
is imfpffible for two dpi two to wahe Jix. 
'But wlig will fay the former vpas as iinpop^ 
Mle ^ tVe Utter is^ when we can conceiz^ 



tl 



srfdfiklefarjuh:i\is CmsAk t(^ b4Vt i 
diei axy where elfitMS welt asin th Senstef. 
jtiwd imp0ffibUi\to \co9ceive fm fni tv^\ 
ever io nuke fix. r 

To which I aofwcr^i That J .do aW^Anfi 
%^^ thdt ^ iU events mhe$ectff$ryj'^^ 
was asimp^ieforJuiAm^^Qit^/^K wfc 
to hdUe died in the Sendte^ jqritiis^ impoffiti 
bkfor two and hnato Muirf ^ ;!apd\willi 
add, that it i^ no more pi^flihl^jto cdo^ 
ccive the deathof Junug-:ir;^A»:,tft 
have happenM any where eUe but ixi 
ihiB Senate; than /that two.; Srtidjwo . ^ 
ihould maVSefix^ Foe wJiiOev»r do^ io i 
conceive his death poffibl^ any wh^ir^ *Tr!c 
el(e,Tuppares other cirCuiQiftaiices. pre^ * '' 
ceding his death than did precede bi$ 
death. Whereas Jet then&fupppie ajl 
t^ &me ciroinniftanccb to cOxnj^ to pa(f 
that did precede his death.; and the^ 
it will be as impoflibie torooifc^ive (if 
they think juftly) his death could havQ 
come to pais any where elfe^ ^ as the/ 
conceive it impoiiible fdr two ac)4 
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two to rmktAx, I obferire alfiu tlwt ^ 
to fuppofe other circomftances gf axiy 
aftioA poffible, tlian .thole ttiat do 
precede it^ is to fuppofe.a coni:radi3;ir 

onorimpoiSbiUtyr'ifor, asitla^flbip^^ 
have their partkokrjdrainitkaees,^ 

every ckx:ufnftance.preced(f}g aa adi- 
on, |s as impoifible not to have €om& 
to pais, 'by virtue of the caufes pre- 
ceding that circumftance, as that two 
and two ihould malcelix. 

eOpt- Having, ^as I hope, pi ov'd the truth 

^^ of what I have advanced, and an- 

cpn- fwerM the mbft material b^eOioos 

^^ that can be urg'd agaihft me ; it niay 

be proper to give fbme account of the 

fentiments of the learned in relation lo 

fny fubjed, and xonfirm by Mthoritj 

what I haveiiaid, for the fake 'of thofe 

with whom Autbotity has wjeight ii) 

matters of fpeculation. 

. The queftions oS liherty^ m^ff*S$ 

and chMce^ have been fub^£^ Of. d^* 
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pute among, PhiloibpheFS at all times; 
and moft of thofe Philoibphers havt^/^^- 
iy aflerted nece^j^ and dehyM iihertj 
and thdnte. - v- 

Thequeftions dflAerfj tnA^iheeffl^ 
tjy have alio been debated among Di^ 
vines in the ieveral ages of the Chri^ 
ftian Church, under the terms difhe^ 
mU and predejfhsiion ; and the Di- 
vines who have deny^d free-will and 
aflerted freiefiination^ have inforcM 
the arguments of the Philofoirfiers, by 
the confideratibn of fbme dofkrines 
peculiar to the Chriftian Religion. 
And as to ehatuej hazard^ or fortune^ 
I think, Divines unanimoufly agree^ 
that thofe words have no mean-* 
ing. 

Some Chriftian Communions have 
even proceeded fo far in relation to 
thefe matters, as to condemn in Comif- 
cils and Synods the doftrine of free-mB 
as heretical; and the denial thereof is 
become a p«a[ft of the Conf^ifSwis ^ 



I 
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no Whether Man be a free^ 

put together, and makes it needlefs 
>monft. to cite others after him. He afltrts, 
ng and that the will is determinM by m^rd mh 
^S*, p. tivesj and calls the neceffity^ by which 
L^-j?. a Manchoofes in virtue of thofe mo- 

'he Editi' 

m 1^16. tives, Pforal neceffitj. And he exf^ailis 
himfelf with his ufual candor And per- 
ipicuity by the following infiance. A 
Mm J (ays he, intirely free from all pm 
of body And, diforder of mhd, judges it 
unreafonable for him to hurt or defiftq 
himfelf \ Andy being nnderno temptAti* 
m or external violence j he cannot 
POSSIBLY aH contrAry to thu judg- 
ment ; not becAufe he wants a naturd or 
fhyftcal power fo to do^ but becaufi it is 
dfurd and mifchievous^ and morAUy im* 
pojjible for him to choofe to do it. Width 
alfo is the very fame reafon^ why the mofi 
perfe£i rational creatures ^ fuperior to 
Men, cannot do evil; not becaufe tbej 
want A natural power to perform the ma^ 
terial aStidnj but becaufe it is morally ifh^ 
foffibUj that wWh a perfcfil fenoxvfcrfge of 
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tpba if bifiy ind without if^ttmfUtidk 
to evH^ their mil fbouU ditiriiiiae it 
felf to choofe to aSf foolijhlj dfid unfed- 
Jofrahhf. 

iti this he plainly affows thtntH^ 
tjy for which t haf ve contended. For 
he aligns the lame r^i^^ of hamaa 
adioiQS that I have done : stiid extends 
^ aectffiiy of htiinaA aftioios as £ir, 
whm he aftertS', that a lAznunnot 
under tlidfe cauib, foU^fy ebt the eok' 
ttktj to ivhaf he Mis ; zhd particukrly, 
that A Man iiiider th^ tfrcifth{!ances, 
^j^pffg *^ mrnitforime t(^ hUrt or de* 
firoj hmjelfy ana heit^ aader no temi'- 
■iathH t>t extern^ viotetuPj cMMt tojl^tj 
(0 eOntVirj to tM juigtmni, "' Ahd as 
• ro A mtifil or fhfjpd fomr itt Mah 
to *B cotttrdry to that jut^itk/rt, and to 
kart or dxftroj htmfelf^ whibli is afiert- 
ed itt the forcgdihg pafiage ;\ that is 
fo far frdrh being mcohiiftenl with 
the aij£trine o^nediSitj, that tllf fiid 
' n*miil fmtr to do the'mrrdr]^^ to (»wrt 
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or tlejiroj himfei^ is a confqquencc 
of the doftrine o£ necej^tj. For, if 
Man is /tecejfarily determin'd by par- 
ticular fftoral caajesy and cAnnta then 
fo0ly. dlf contrary towb^t he does; 
he mutt under oppofite morsl etufety 
hsiV^Ufpmr to do the contrary^ Man, 
as determine by mard caufes, cannot 
fojjiblj choofe evil as evil ; and by con- 
fequence cboofes life before death -^ 
while he apprehends, life to be ^gooi^ 
and death to oe an evil ; as, on the 
Contrary, he choofes death before ///e, 
while he apprehends death to be agooi;^ 
and life to be an e*viL And thus mord 
cdufesy by being different from one an- 
other or differently underftoodi do de- 
termine Men differently ; and by con- 
fequence fuppofe a natural power to 
choofe and a£l as differently, as thofe 
caufes diflferently determine them. 

If therefore Men will be governed 
by authority, in the queftions before, us, 

- af ■ • a, 

let them lumup the real afferters of 
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the litertj of Man , and they will find 
them not to be very numerous ; but 
on the contrary j they will find far 
the greater part of the pretended 
iaflerters of lihrtjfy to be real aflertere 
•of neceffitj. ' 

I {hall exclude this Difcourfe with The 
obfer ving ; that tho' I have contedd- tjon 
ed, that JJteriy from Neceffityis con- ^^^ 
trary to experience ; that it is impo& 
^fible ; and if poffible, that it ^ an im- 
-perfefition ; and that it is fubvcrfive df 
laws and morality : yejt,; to. prevent 
all objedions to aie, founded on the 
equivocal ufe of the word Uhrl^ 
which like all words eniiploy^d in de- 
bates of confequence has variolic 
meanings aiExM to it, I think myfetf 
,obligM to declare my opinion, that I 
take^Mtohave a truly, valuable /^ 
bertydi another kind. He hias^^ewer 
to do as he willsy or pleajes. Thu$,if he 
wills, or pleafes to fpeak ot tft \^\\si:g&^ 

1 X<5> 
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to fit or ftand^ tp ride or walk, to gp 

this way. or that way^ ]to^mQV« &ft Or 

floW|Or, io,iin«,if }iis wiU.oiumgds like 

^ weatb9r-opck, he is able |q do as he 

yfiWs or pieafes ; unlofs prevenled 

by fome reftraint or compulfion, as 

by being gagg'd, being under an a- 

cutue p^ri ) Bdj^g f(M-CM out of his 

, • flace, being confia^d, having convitN 

- £ve tnotionsy having loft tb6 uGt df 

liis limbs, of (lich likd^ caufes. 

: He has alio theiame powtrihre- 

'htioii to the anions of his mind, as to 

tliofe qf his body. If he wills 6r pleafe^ 

lie can thhik on this or that fubjed, 

ilop (fadrt or purfue his thoughts, de- 
4iberate vi defer deliberation or rt- 
fum^ delibebtiOA as ht ple&fes, refblvc 
or fa^nd Ihs f 6fOliidon as he pleafei, 
iR<id,in-fiiie, ^n eVery ^noment chang^e 
his objie^ *\\^hen hepleafes; unlefs pre- 
vented by pain, ot a fit of an apo- 
ptexy^ ori Ibdie iach intervening re- 
. toiii t and ^c«ft^\i\&6tv. 

1 • ktii 
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And is it not a great perfedion in 
man to be abl^, in relation both to 
his thoughts and anions, to di) as he 
wills or pleafei in all tfa^yfe cafes of 
pleafure and intereft ? Nay, can a 
greater and more beneficial power in 
man be conceivM, than to be able to 
do as he wills, or pleafes ? And can anir 
other libtfty be conceiv'd beneficial to 
him ? Had he this power or l^erty in 
all things, he would be omnipotent J 

F J N J S, 

A Supplement to the Errata. 

PAgc 7. 1. 1 J. fiTf read, fir. p. 9. 1. 14. fn* r. 
/r#- p. 28.]. 10, If. 9§uld n9t bavtfitntd. r. 
€omld n9t Sin. ibid, in the firft marginal Note in- 
ftead of Lettres f, 252. f. Liftir tf tbi 13. #/0f- 
€eMhir 1 696. t$ tbi Ahit Dm B$s^ f • 5^1- P- 41- (^JP 
richer 49) 1. 16. Pet&\ r. St. Pettrs. p« %6f in 
che marginal Nore, line th^s laft, sd i 0rMM^ 
read, sd Brutum. p. 97- in the (ecoad marginal 
Note, iruta. Aitim. r. bmts mtsm. p. 107. 1. %. ffm ^ 
r. §penfy. The Reader is defird coexcu(eche o* ^^ 
ther Errors, chat may have been commicced hf 

K' » Princer, by rt afon of che Aachor*i difhncr 
m At Prefs. 
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